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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful, 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou host blessed, 

not of those against whom Thou art wrathful. 
nor of those who are astray. 

 

* * * * * 
 

O ’  Allāh! send your blessings to the head of 
your messengers and the last of 

your prophets, 
Muhammad and his pure and cleansed progeny 

Also send your blessings to all your 
prophets and envoys. 
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 article al- and ’l ال r ر 

 z  (even before the ز 

   s س 
antepalatals)

 

 sh     Long Vowels ش 
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d ض   و ũ 

 ī ي t ط 
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 gh _َ a غ 
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 q ِ_ i  ق 
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C A U T I O N  
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ah mad ibn Muh ammad 
ibn ‘Īsā, the Group here means the following five persons: 

1. Abū Ja‘far Muh ammad ibn Yah yā al-‘At t ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ah mad ibn Idrīs ibn Ah mad al-Ash‘arī al-Qummi; 
5. Abu ’l-H asan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 

II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ah mad ibn Muh ammad ibn 
Khālid al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-H asan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qurnmī; 
2. Muh ammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ah mad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-H usayn as-Sa‘d Ābādī , 

III — Wherever the author (al-Kulaynī) says in the book of al-
Kāfī ‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the 
Group here means the following four persons; 

1. Abu ’l-H asan ‘Alī ibn Muh ammad ibn Ibrāhīm ibn Abān ar-
Rāzī, who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-H usayn Muh ammad ibn Abī ‘Abdillāh Ja‘far ibn 
Muh ammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-H usayn ibn Farrūkh as -S affār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī; 

IV — Wherever the author (al-Kulaynī) says in the book of al-
Kāfī ‘‘A group of our associates’’, quoting from Ja‘far ibn 
Muh ammad who quoted from al-H asan ibn ‘Alī ibn Fad d āl, one of 
them is, Abū ‘Abdillāh al-H usayn ibn Muh ammad ibn ‘Imrān ibn 
Abī Bakr al-Ash‘arī al-Qummī. 

 
* * * * * * * 
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LIST OF 
Technical terms and special signs used in the Traditions

 
=  أخبرنا - انبأنا that is: "informed us" or "told 

us". 

=  روى that is: "narrated to us". 

حـدّ ثـنـا 
 

 = that is: "related" or "reported to 
us". 

 –   رفـعـه 
يـرفـعـه 

 

 = that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s 
omit his/their names.  

(– )  عـن =  
 

 = that is: "quoted from", signified by 
the signs (–). 

 ارسلـه  –  مرسلاً 
 

 = that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the 
Prophet or Imãm. 

* 
 

 = that is: starting of a new chain of 
narration. 

صلّى االله عليه 
وآلـه وسلّم 

 

 = that is: peace and blessing of Allãh 
be upon him (the Prophet) and his 
progeny (p.b.u.h.a.h.p.). 

عليـه/ عليـها 
 السّـلام

 = that is: peace be upon him/her 
(p.b.u.h.). 

عليهم/ عليهمـا 
السّـلام 

 = that is: peace be upon them 
(p.b.u.t.). 

  



 

 

USŪL AL-KĀFĪ 

 
 

The Book of 
DIVINE UNITY 



 

 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

* * * * * * * 
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CHAPTER ON 

MOVEMENT AND MOBILITY 
 

325—1. Muh ammad ibn Abī ‘Abdillāh (—) Muh ammad ibn 
Ismā‘īl al-Barmakī (—) ‘Alī ibn ‘Abbās al-Kharādhīnī (—) al-H asan 
ibn Rāshid (—) Ya‘qūb ibn Ja‘far al-Ja‘farī (—) Abū Ibrāhīm (Mūsā 
al-Kāz im — p.b.u.h.) as saying when it was mentioned before him 
that a certain group of people imagine that Allāh, the Hallowed, the 
High, comes down to the lowest firmament. He said: 

‘‘Verily, neither does Allāh come down nor doesHe stand in need 
of doing so. Since any view, distant or near, is the same to Him. 
Neither does anything near become distant to Him, nor does 
anything distant become near to Him. He does not need anything, but  

313 



 

 
 

* * * * * * * 
 

all things need Him and He is the Bountiful. None is god except 
Him, the Al-mighty, the All-wise. Those who relate that Allāh, the 
Hallowed, the high descends, are the people who ascribe decrease 
and increase to Allāh. Every mobile object is always in need of a 
stimulus by and through which it comes into action (thus to think 
that Allāh descends is to think Him mobile and in need of a 
stimulus). Thus, whoever guessed in such a way in respect of Allāh 
met his doom. So, beware in respect of Allāh’s attributes lest you 
should confine Him within any limits by putting on Him the degrees 
of decrease and increase or attributing to Him any mobility or 
stimulating Him into some action, or taking Him to be liable to decay 
or abdication, or thinking Him to be standing up or sitting down. 
Verily, Allāh is too far above the attributes given to Him by their 
authors. He is over and above the qualifications accorded to Him by 
the qualifiers. He is too far above the thoughts of the thinkers. Have 
full faith in (Allāh) the Almighty, the Merciful. ‘Who sees thee when 
thou standest and when thou turnest about among those who prostrate 
(in obeisance unto Allāh): ’ ’’ (ash-Shu‘arā’, 26:217—219) 

326—2. The previous narrator, that is, Muh ammad ibn Abī 
‘Abdillāh (rafa‘ahu) (—) al-H asan ibn Rāshid (—) Ya‘qūb ibn Ja‘far 
(—) Abū Ibrāhīm (p.b.u.h.) as saying: 
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* * * * * * * 
 

‘‘When I say Allāh is ‘Qā’im’ upright and erect, I do not mean that 
He (Himself) and the place where He stands are two different things; 
nor do I mean to confine Him to some locations; nor do I put any 
limit over Him; nor do I mean that Allāh moves into some thing with 
the support of (any) limb; nor do I mean that He opens His mouth 
when speaking. But I do mean what Allāh Himself, the Hallowed, 
the Exalted has said, ‘Be and it becomes’ (2:117; 3:47, 59; 6:73; 
16:40; 19:35; 36:82; 40:68), just by His mere intention without any 
hesitation in His heart. He is ‘S amad’ — the One aimed at and the 
Unique. He is not in need of any partner to remind Him of His 
concern, and to open the doors of knowledge for Him.’’ 

327—3. From him (al-Kulaynī) (—) Muh ammad ibn Abī 
‘Abdillāh (—) Muh ammad ibn Ismā‘īl (—) Dāwūd ibn ‘Abdillāh (—
)‘Amr ibn Muh ammad (—)‘Īsā ibn Yūnus as saying: 

‘‘Ibn Abī al-‘Awjā’ inquired of Abū ‘Abdillāh (p.b.u.h.) during a 
conversation with him, ‘You have mentioned Allāh and (in this way) 
you have made a reference to (some thing) absent and unseen’. Abū 
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* * * * * * * 
 
‘Abdillāh (p.b.u.h.) said, ‘Fie upon you! How strange? How can He, 
Who is a witness to His creatures, Who is nearer to them than the 
jugular vein, Who hears their talking, sees them in their person and 
knows their secrets, be absent and unseen?’ Ibn Abī al-‘Awjā’ 
further inquired, ‘Is Allāh at every place? When He is in the heavens 
how can He be on the earth and when He is in the earth how can He 
be in the heavens?’ Abū ‘Abdillāh (p.b.u.h.) replied, ‘You have kept 
in your view the attributes of the created which occupy the space to 
which they are transferred vacating the one they are transferred from, 
without knowing what happened to the former space. There is no 
space without Allāh of the highest eminence and Monarch to be 
obeyed, Whom no space can confine and Who in relation to one 
place is not nearer than another.’ ’’ 

328—4 ‘Alī ibn Muh ammad (—) Sahl ibn Ziyād (—) Muh ammad 
ibn ‘Īsā as saying: 

‘‘I had written to Abu ’l-H asan ‘Alī ibn Muh ammad (p.b.u.h.), 
‘O’ my master, may Allāh make me your ransom, it was narrated to 
us that: ‘‘Allāh is at one place not at the other, establishing Himself 
upon the throne. Verily, He descends in all the last midnights among the 
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* * * * * * * 
 
nights at the lowest heaven of this world.’’ Further it has also been 
narrated that He descends in the night of ‘Arafah (the night between 
9th and 10th Dhi’l-h ijjah — the last month of the Islamic Calander) 
and then returns to His place. One of your close followers has 
commented in this respect, ‘‘If Allāh is at some place and not at the 
other, the air is bound to join and encompass Him, since air consists 
of fine matter and surrounds all things in proportion to its own 
mass.’’ According to the above illustration, how can air (with its 
limitation) encompass Allāh, the Great in His praise?’ In reply, the 
Imām wrote: ‘In this respect, Allāh knows better and He is the best 
assessor of the place He is at. You must know only this that when 
Allāh is on the lowest heaven He is, at the same time, on the throne. 
All things are equally known, controlled, owned and encompassed by 
Allāh.’ ’’ 

The same narrator (—) Muh ammad ibn Ja‘far al-Kūfī (—) 
Muh ammad ibn ‘Īsā, the same tradition. 
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About the Words of Allāh, the Exalted: 

‘Three men conspire not secretly together, 
but He is the fourth of them.’ 

 
329—5. From him (al-Kulaynī) (—) a group of our associates (—) 

Ah mad ibn Muh ammad ibn Khālid (—) Ya‘qūb ibn Yazīd (—) Ibn 
Abī ‘Umayr (—) Ibn Udhaynah (—) Abū ‘Abdillāh (p.b.u.h.), as 
saying in respect of the words of Allāh, the Exalted: ‘Three men 
conspire not secretly together, but He is the fourth of them, neither 
five men, but He is the sixth of them’ (al-Mujādalah, 58:7). 

‘‘Allāh is a Unity in His entity, totally different from His 
creatures and so has He described Himself, ‘And Allāh encompasses 
all things’ (Fus s ilat, 41:54). Everything is under His full 
supervision, control and power, ‘From Him is not hidden, the weight 
of (even) an atom in the heavens and nor in the earth, nor is there 
aught less than this and nor aught greater’ (Saba’, 34:3). Allāh 
encompasses all things (and nothing can be hidden from Him) with 
His full supervision and knowledge and not by His entity, since the 
space (which encompasses everything materially)

318 



 

 
* * * * * * * 

 
is confined to four boudaries. If Allāh had encompassed all the 
things by His Own entity, He Himself would have been subject to the 
limits of the boundaries.’’ 

 
About His (Allāh’s) words: 

‘‘The All-compassionate sat Himself upon the Throne’’ 
 

330—6. ‘Alī ibn Muh ammad and Muh ammad ibn al-H asan (—) 
Sahl ibn Ziyād (—) al-H asan ibn (Mūsā) al-Khashshāb (—) some of 
his persons (—) Abū ‘Abdillāh (p.b.u.h.), when he was asked 
regarding the words of (Allāh), the Almighty, the Great: ‘The All-
compassionate sat Himself upon the Throne’, (T ā Hā, 20:5). He 
replied, ‘‘Allāh prevails over all things. Hence concerning things 
nothing is nearer to Him than any other thing.’’ 

331—7. According to the same authorities (—) Sahl (—) al-
H asan ibn Mah būb (—) Muh ammad ibn Mārid: Abū ‘Abdillāh 
(p.b.u.h.), was questioned regarding these words of Allāh, the 
Almighty, the Great, ‘The All-compassionate sat Himself upon the 
Throne.’ The Imām replied, ‘‘Allāh prevails over all things. Hence 
concerning things nothing is nearer to Him than any other thing.’’ 
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332—8. From him (al-Kulaynī) (—) Muh ammad ibn Yah yā (—) 
Muh ammad ibn al-H usayn (—) S afwān ibn Yah yā (—) ‘Abd ar-
Rah mān ibn al-H ajjāj as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.) regarding the words of 
Allāh, the Sublime, ‘The All-compassionate sat Himself upon the 
Throne.’ The Imām replied, ‘For Allāh everything is equal. Hence 
nothing is nearer to Him than another; neither is (anything) that may 
be near near to Him, nor is (anything) that may be far far from Him 
(because only those things achieve nearness and farness which need 
places, but Allāh has no place). For Him all the things are equal (in 
distance).’ ’’ 

333—9. From him (al-Kulaynī) (—) Muh ammad ibn Yah yā (—) 
Ah mad ibn Muh ammad ibn ‘Īsā (—) al-H usayn ibn Sa‘īd (—) an-
Nad r ibn Suwayd (—) ‘Ās im ibn H umayd (—) Abī Bas īr (—) Abū 
‘Abdillāh (p.b.u.h.), as saying: 

‘‘Whoever thinks that Allāh is from, in, or on a thing is an 
infidel.’’ ‘‘I (the narrator) said: ‘Explain it further to me.’ He said, 
‘‘I mean (the person who thinks that) Allāh is encompassed by 
something, or is seized by something, or is from something existed 
before Him is an infidel.’ ’’ 
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Another tradition says: ‘‘Whoever thinks that Allāh is from 
something, has determined Him as being originated (after non-being). 
Whoever thinks that Allāh is inside something, has determined Him as 
being confined. Whoever thinks that Allāh is on something has 
determined Him as something which can be carried.’’ 

 
About His (Allāh), the Sublime’s words 

‘‘And it is He Who in heaven is God and in earth is God.’’ 
 

334—10. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr 
(—) Hishām ibn al-H akam as saying: 

‘‘Abū Shākir ad-Dayas ānī inquired of me, ‘There is a verse in the 
Qur’ān which is our saying, (that there are two gods).’ I inquired, 
‘What is that?’ He replied, ‘And it is He Who in heaven is God and 
and in earth is God’ ’’ (az-Zukhruf, 43:84). ‘I (the narrator) did not 
know what reply to give him. So, I went on pilgrimage and informed 
Abū ‘Abdillāh (p.b.u.h.) about the question. The Imām said, ‘These 
are the words of a wicked atheist (zindīq). When you return ask him, 
‘What is your name (by which you are called) in Kūfah?’ Surely he 
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* * * * * * * 
 
will reply by such and such name. Then ask him, ‘What is your name 
(by which you are called) in Bas rah?’ Surely he will reply by such 
and such (the same) name. Then you tell him, ‘Such is our Lord, 
Allāh, Who in heavens is God, in earth is God, in seas is God, in 
deserts is God. Thus, He is God at every place.’ ’’ 

The narrator says, ‘‘I returned to Kūfah and went to Abū Shākir 
and gave him the reply. Hearing it he remarked, ‘These words have 
been imported from H ijāz.’ ’’ 

 
* * * * * 
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CHAPTER ON 

THE THRONE AND THE CHAIR 
 

335—11. A group of our associates (—) Ah mad ibn Muh ammad 
al-Barqī (rafa‘ahu) as saying: 

‘‘al-Jāthalīq (Catholicos, primate of the Armenian Church) 
inquired from Arnīr al-mu’minīn (‘Alī, p.b.u.h.), ‘Inform me whether 
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Allāh, the Almighty, to Whom belongs Might and Majesty, lifts the 
Throne, or the Throne lifts Him?’ Amīr al-mu’minīn replied, ‘It is 
Allāh, to Whom belongs Might and Majesty, Who lifts the Throne, 
the heavens, the earth and all that is in and between them. And that is 
what Allāh, to Whom belongs Might and Majesty, Himself says, ‘Verily, 
Allāh holds the heavens and the earth, lest they remove; did they remove, 
none would hold them after Him. Surely He is All-clement, All-
forgiving’ (Fāt ir, 35:41). Then he (al-Jāthalīq) said, ‘Inform me about His 
(Allāh’s) words, ‘And upon that day eight shall carry above them the 
Throne of thy Lord’ (al-Hāqqah, 69:17). How has Allāh said so when 
you have said that Allāh lifts the Throne, the heavens and the earth?’ 
Amīr al-mu’minīn replied, ‘Verily the Throne has been created by Allāh, 
the Sublime, out of four categories of light: There is the red light from 
which the red colour has derived its redness. There is the green light from 
which the green colour has derived its greenness. There is the yellow 
light from which the yellow colour has derived its yellowness and 
there is the white light from which the white colour has derived its 
whiteness. It (the Throne or the white light) is the knowledge which has 
been imparted by Allāh to those who bear it. And this (knowledge)
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* * * * * * * 
this (knowledge) is the light from and out of His Majesty. Thus, 
through His Majesty and Light, Allāh made the hearts of the 
believers realize Him. And because of Allāh’s Majesty and Light, the 
ignorant turned hostile to Him. And also because of His Majesty and 
Light, all the creatures, whether in the heavens or on the earth, seek 
the means for an approach to Him (Allāh), through various acts (of 
obedience) and through religions that they are allied to. Thus, 
everything that has been lifted, Allāh lifts it through His Light, His 
Majesty and His Power. These things have no power to hurt or profit 
themselves, nor power of death or life, or rising up. Hence 
everything is lifted (by Him). Allāh, the Almighty, the Exalted, is He 
Who holds the heavens and the earth lest they remove, and it is He 
Who encompasses them and everything, and it is He Who is the life 
and the Light of everything. ‘Glory be to Him! high indeed be He 
exalted above what they say.’ (al-Isrā’, 17:43) 

‘‘He (al-Jāthalīq) asked him: ‘Tell me where is Allāh, the Al-
mighty, the Great?’ Amīr al-mu’minīn replied, ‘He (Allāh) is here, 
there, above, beneath, around and with us. This is what He (Allāh 
Himself) says: ‘Three men conspire not secretly together, but He is 
the fourth of them, neither five men, but He is the sixth of them, 
neither fewer than that, neither more, but He is with them, wherever 
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they may be’ (al-Majādalah, 58:7). Thus the Throne (the 
comprehensive seat of His authority and knowledge) encompasses all 
the heavens and the earth and whatever is in between them two, and 
what is beneath the lowest of the low, below the earth. ‘And be thou 
loud in thy speech, yet surely He knows the secret and that yet more 
hidden’ (T ā Hā, 20:7). This is what these words of Allāh, the 
Sublime mean: ‘His chair comprises the heavens and the earth; the 
preserving of them tires Him not; He is the All-high, the All-
glorious’ (al-Baqarah, 2:255). Those who bear the Throne of 
Supreme Authority are the learned scholars upon whom Allāh has 
bestowed His knowledge. Out of these four things (the Throne, the 
Chair, the Heavens and the Earth) there is nothing of that which 
Allāh has created in His Kingdom, (the Kingdom) which He has 
shown to His chosen ones and which He showed to His friend 
(Ibrāhīm) as He says: ‘So We showed Ibrāhīm the Kingdom of the 
heavens and earth, that he might be of those having sure faith’ (al-
An‘ām, 6:75). How can the bearers of the Throne bear Allāh 
(Himself) while their hearts are alive  through the life  (bestowed by) 
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Allāh and through divine light they are guided to know Him?’ ’’ 

336—2. Ah mad ibn Idrīs (—) Muh ammad ibn ‘Abd al-Jabbār (—) 
S afwān ibn Yah yā as saying: 

‘‘Abū Qurrah the scholar of tradition asked me to present him to 
Abu ’l-H asan ar-Rid ā (p.b.u.h.). I sought the Imām’s permission and 
it was granted to me. Abū Qurrah went in to the Imām and inquired 
about the lawful and unlawful. Then, he said to him (the Imām), ‘Do 
you admit that Allāh is (in a state of) being carried?’ Abu ’l-H asan 
(p.b.u.h.) replied, ‘Everything carried is (passive) i.e., acted upon by 
someone else, and is in need (of others). The word ‘carried’ in itself 
connotes deficiency and need. On the other hand the carrier is 
(active) i.e., the one who acts. The word carrier signifies analogy 
within itself, just as the words above, below, the very high and very 
low are generally used by speakers. Allāh has also said, ‘And to 
Allāh (alone) belongs (all) the most beautiful names, so call Him by 
them’ (al-A‘rāf, 7:180). And He has never said in His Book that He 
has been carried. Rather He has said that He carries on land and sea 
(as Allāh says: ‘We have honoured the children of Adam and carried 
them on land and sea’ [al-Isrā’, 17:70] ). ‘And it is He Who holds 
the heavens and earth lest they remove’ (Fāt ir, 35:41).  
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And everything which is carried is always apart from Allāh. It has 
never been heard that anyone who believes in Allāh and His Majesty 
called Him (Allāh) ‘O’ the carried.’ Abū Qurrah inquired: ‘Allāh 
(Himself) said: ‘‘(And the angels shall stand upon its borders), and 
upon that day eight shall carry above them the Throne of thy Lord’’ 
[al-H āqqah, 69:171] ). And regarding the verse ‘Those who bear the 
Throne (and those round about it, proclaim the praise of their Lord, 
and believe in Him, and they ask forgiveness for those who believe: 
‘Our Lord, You embrace every thing in mercy and knowledge; therefore 
forgive those who have repented, and follow your way, and guard them 
against the chastisement of Hell. Our Lord, and admit them to Gardens of 
Eden that You have promised them and those who were righteous of their 
fathers, and their wives, and their seed; surely You are the All-mighty, 
the All-wise . . .’ — al-Mu’min, 40:7—9).’ The Imām replied, ‘The 
Throne by itself is not Allāh. The Throne is the name (having two 
meanings, one) of His knowledge and (the other of His) Might, 
which includes each and every thing with it. Further, Allāh has 
attributed the bearing (of the Throne) to some among His creatures 
who are other than He Himself. Since through the bearing of the 
Throne Allāh has made His creatures worship Him. The bearers of 
the Throne are those who are the bearers of His knowledge and those 
creatures who glorify Him
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around His Throne (that is, the second meaning). They act according 
to their knowledge. They include the angels who record the doings of 
mankind. Allāh has made the inhabitants of the earth worship Him 
by their circumambulating His House (the Ka‘abah) . And Allāh sat 
Himself upon the Throne as He Himself said, (T ā Hā, 20:5). Allāh 
holds and protects the Throne, its bearers and all that is around His 
Throne. Allāh is the One Who holds them and sustains them and 
every sentient being. He is over and above all things, and fully 
prevails over them. He cannot be regarded as carried or underneath 
anything. These words are quite improper, having no (logical) basis. 
Such words are wicked both in their letter and their spirit.’ 

‘‘At this Abū Qurrah said, ‘Do you falsify the tradition narrated 
(to us) which says, ‘‘Verily when Allāh becomes angry His wrath is 
known through (the increased) weight (which the angels feel) on 
their shoulders while carrying the Throne. (At that moment) the 
angels forthwith lie in prostration. When (Allāh’s) wrath subsides, 
the weight of the Throne lightens, and the angels return to their 
former position.’’ ’ Hearing this Abu ’l-H asan (p.b.u.h.) said, ‘Tell 
me, whether Allāh, be blessed the Sublime, has or has not been 
wrathful ever since He cursed Iblīs (Satan), and (tell me) when He 
became pleased with Iblīs. (No doubt) Allāh has ever since been 
wrathful over Iblīs, his friends and followers.
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Therefore, the angels, who carry the Throne, must be lying in prostration 
till now! Further, how do you dare to associate with Allāh the attribute of 
changing from mood to mood and state to state. And how do you dare to 
apply to Him (the Creator) what is applicable to the created while Allāh 
is glorified and far too above this? Allāh has never perished along with 
the things which perished. And He never changes along with changes, 
and never alters along with things that alter. Everything besides He 
Himself is fully in His hold and at His disposal. All are in need of Him 
butHe (Allāh), besides Himself, is in need of nothing at all.’ ’’ 

337—3. Muh ammad ibn Ismā‘īl (—) al-Fadl ibn Shādhān (—) 
Hammād ibn ‘Īsā (—) Rib‘ī ibn ‘Abdillāh (—) al-Fudayl ibn Yasār as 
saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding the verse of 
(Allāh) the Almighty, the Great, ‘His Chair comprises the heavens 
and earth’ (al-Baqarah, 2:255). The Imām replied, ‘O’ Fud ayl, all 
things, the heavens and the earth, all are within the Chair.’ ’’ 

338—4. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—)  al-Hajjāl  (—)  Tha‘labah  (ibn Maymūn)  (—)  Zurārah ibn 
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A‘yān as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding the words of 
Allāh, the Almighty the Great, ‘His Chair comprises the heavens and 
earth’; ‘Do the heavens and the earth include the Chair, or does the 
Chair include the heavens and the earth?’ The Imām said: ‘It is the 
Chair which comprises the heavens, the earth and the Throne. The 
Chair (also) includes every (other) thing.’ ’’ 

339—5. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad (—) 
al-H usayn ibn Sa‘īd (—) Fad ālah ibn Ayyūb (—) ‘Abdillāh ibn 
Bukayr (—) Zurārah ibn A‘yan as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding the words of 
Allāh, the Almighty the Great, ‘His Chair comprises the heavens and 
earth.’ ‘Do the heavens and earth include the Chair or does the Chair 
include the heavens and the earth?’ The Imām replied, ‘Verily, all 
things are within the Chair.’ ’’ 

340—6. Muh ammad (ibn Yahyā) (—) Ah mad ibn Muhammad ibn 
‘Īsā (—) Ah mad ibn Muhammad ibn Abī Nas r (—) Muhammad ibn al-
Fud ayl (—) Abī Hamzah (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 
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‘‘The bearers of the Throne — the Throne is knowledge — are 
eight. Four are from amongst us (the progeny of the Prophet), and 
the other four are from amongst those whom Allāh wished.’’ 

341—7. Muh ammad ibn al-Hasan (—) Sahl ibn Ziyād (—) Ibn 
Mahbūb (—) ‘Abd ar-Rahmān ibn Kathīr (—) Dāwūd ar-Riqqī as saying: 

 ‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding the following 
words of Allāh, the Almighty, the Great, ‘And His Throne was upon 
the water’ (Hūd, 11:7). The Imām inquired, ‘What do the people say 
about it?’ I replied, ‘People say that the Throne was on the water and 
Allāh was on the Throne.’ The Imām said, ‘They are liars. He who 
thinks so has made Allāh (transportable), someone carried, and (in 
this way) has ascribed to Him the attributes of the created. Further, 
this proves as a necessity that what bears and lifts Allāh must be 
stronger than Allāh Himself.’ I requested the Imām, ‘May I be made 
your ransom! Kindly enlighten me on this point.’ The Imām said, 
‘Verily, Allāh, prior to creating the heavens, the earth, the jinn, the 
mankind, the sun, and the moon put His religion and knowledge on 
the water. When Allāh intended to create the creatures. He spread 
them all before Him and questioned them, ‘Who is your Lord?’ The 
first and fore- most who replied (to this question) were
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the Messenger of Allāh, Amīr al-mu’minīn and the Imāms (p.b.u.t.). 
They said, ‘‘You are our Lord’’. At this, Allāh made them bear His 
knowledge and religion and addressed the angels, ‘‘These are the 
bearers of My religion and My knowledge, and are My custodians 
over My creatures, and these are the people who will be called upon 
to give account.’’ Then Allāh addressed the sons of Adam 
(mankind): ‘‘Acknowledge the Lordship of Allāh and the rulership of 
these people and their obedience.’’ Mankind replied, ‘‘Yes our Lord, 
We do acknowledge.’’ Then Allāh addressed the angels, ‘‘Be witness 
(to them).’’ At this the angels affirmed saying: ‘‘We are witnesses to 
them, so that they may not deny tomorrow and say: ‘As for us, we 
were heedless of this’ (al-A‘rāf, 7:172). Or they may say: ‘‘Our 
fathers were idolaters aforetime, and we are seed after them. What, 
will you then destroy us for the deeds of the vain-doers’’ (al-A‘rāf, 
7:173). 

‘‘O’ Dāwūd (the interrogator), Our rule is highly stressed to them 
in the pledge.’ ’’ 
 

* * * * * 
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21 

CHAPTER ON 

THE SPIRIT (AR-RŪH ) 
 

342—1. A group of our associates (—) Ah mad ibn Muh ammad 
ibn ‘Īsā (—) Ibn Abī ‘Umayr (—) Ibn Uzaynalr (—) al-Ah wal as 
saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.) regarding the Spirit 
(which was breathed) into Adam (p.b.u.h.) as are the words of Allāh, 
‘(And when your Lord said to the angels: See, I am creating a mortal 
of a clay of mud moulded.) When I have shaped him and breathed 
My spirit in him (fall you down, bowing before him al-H ijr, 15:28—
29).’ The Imām said, ‘This spirit is a creation of Allāh and the spirit 
breathed into ‘Īsā (Jesus — p.b.u.h.), was also a creation (of Allāh). 
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ibn ‘Īsā (—) al-Hajjāl (—) Tha‘labah (—) H umrān as saving: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding these words of 
Allāh. to Whom belongs Might and Majesty: ‘(O’ People of the Book, go 
not beyond the bounds in your religion, and say riot as to Allāh but the 
truth. Verily, al-Masīh [the Messiah], ‘Īsā ibn Maryam [Jesus, son of 
Mary], was only the Messenger of Allāh, and His Word that He 
committed to Maryam), and a Spirit from Him. (So believe in Allāh and 
His Messengers, and say not; ‘Three’. Refrain; better is it for you. Surely, 
Allāh is only One god. Glory be to Him — that He should have a son! To 
Him belongs all that is in the heavens and in the earth — an-Nisā’, 
4:171). The Imām said, the spirit referred to is the created Spirit of Allāh 
which He created in Adam and ‘Īsā.’’ 

344—3. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad (—) 
Muh ammad ibn Khālid (—) al-Qāsim ibn ‘Urwah (—) ‘Abd al-
H amīd at -T a’ī (—) Muh ammad ibn Muslim as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.) regarding these words of 
Allāh, to Whom belongs Might and Majesty, ‘And breathed My Spirit in 
him’ (al-H ijr, 15:29). ‘How did the breathing of the spirit take 
place?’ The Imām replied, ‘Verily, the spirit is mobile as the air is. The 
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of the word ‘rīh’ which means air — for the reason that the spirits 
are of the same kind as air. Verily, Allāh has ascribed the Spirit to 
Himself since He has selected the Spirit (breathed into Adam and Jesus), 
out of all other spirits. As out of all other houses Allāh has said of one 
house ‘Ka‘bah’, ‘‘My House’’; and as out of all prophets, He has said of 
one ‘‘My friend’’ (Abraham), and so on and so forth. And all these 
(spirits) are the creations created and made later on. They are all brought 
up and managed (by Allāh).’ ’’ 

345—4. A group of our associates (—) Ahmad ibn Muh ammad ibn 
Khālid (—) his father (—) ‘Abdullāh ibn Bahr (—) Abū Ayyūb al-
Khazzāz (—) Muhammad ibn Muslim as saying: 

‘‘I inquired of Abū Ja‘far (p.b.u.h.) regarding what they (the common 
people) narrated that: ‘Allāh has created Adam in His Own image.’ The 
Imām replied, ‘It was the image invented and created after-wards and 
Allāh had picked, owned and adopted it out of all various images. And 
then associated it (the image) with Himself, in the same way as He has 
associated the Ka‘bah and ‘the spirit’ with Himself.’ Allāh has said: 
‘(And do you purify) My House (for those that shall go about it and those 
that stand, for those that bow and prostrate themselves — al-Hajj, 
22:26)’, and ‘the spirit’ as ‘And breathed My Spirit in him.’ (al-H ijr, 
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22 

CHAPTER ON 

GENERAL SURVEY OF THE 
UNITY OF ALLĀH 

 
346—1. Muh ammad ibn Abī ‘Abdillāh and Muh ammad ibn 

Yah yā, all (rafa‘ahu) Abū ‘Abdillāh (p.b.u.h.) as saying: 
‘‘Verily, when Amīr al-mu’minīn (p.b.u.h.) roused the people to the 

war with Mu‘āwiyah for the second time (after the arbitration) and the 
people collected around him, he stood and addressed them thus: ‘All 
praise be to Allāh, the One, sought by all, the Unique and the One Who is 
neither created out of anything pre-existing, Who has neither created 
anything out of that which existed before. But by the Might manifest in 
everything, and (in this way) all things (came into existence), 
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nor has He any limit which can be exemplified. In linguistic 
embellishment, the tongue is a cripple in describing His attributes. 
And circumlocution in respect of His attributes leads to a blind alley. 
The sharpest intellects are blunted (in comprehending) His kingdom. 
All comprehensive explanation is rendered ineffective in delving 
deep into His kingdom. Unknown curtains intervene in 
understanding the lowest level of His hidden knowledge. The keenest 
insights are totally lost even in comprehending the most superficial 
layer of His subtleties. Thus, hallowed be Allāh Who can neither be 
touched by the most adventurous nor intuition be reached by the 
deepest insight. Exalted be He for Whom there is no measure of 
time, no extent of length, and no limit to description. Purified be He 
Whose beginning has no beginning nor His end any end, nor is there 
any annihilation after Him. Glorified be He. He is as He has 
described Himself and the describers cannot reach His descriptions. 
He delineated the boundaries of all things at the time of their 
creations and completely banned the posibility of His resembling 
things or thing resembling Him. Never has He been comprised within 
things which could describe Him by His being contained into them, nor 
has He been apart from things which could describe Him by His being 
separated from them, nor has He been lost from things which could raise 
the question of His whereabouts. Rather, He, the Glorified,
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has encompassed the things by His knowledge, stengthened their 
build and numbered them in His memory. Even things behind the 
hidden curtains of the atmosphere, the deep slumber which occurs in 
the hidden darkness, and whatever there is in the high heavens and 
the low earth are not hidden from Him. For each one of them there is 
a custodian and a keeper and all things are surrounded by other 
things and He (Allāh) encompasses all things which surround them. 

‘The One, the Unique, the Besought Whom the passage of time 
does not change, nor the construction of anything tire. Whatever He 
willed, He said, ‘‘Be’’ and it was. He started creating whatever He 
created without there being any precedent for it, and without any 
fatigue and planning. All the makers of things made those things out 
of something but Allāh made His creation out of nothing. Every 
scholar acquired knowledge after being ignorant while Allāh was 
never ignorant and never acquired knowledge. He encompassed all 
things by His knowledge before their creation. Thus, there was no 
addition in His knowledge because of their coming into existence. 
His knowledge about them, before their coming into existence, is the 
same as His knowledge after their existence. He never made things to 
strengthen His control, nor out of fear of its decay or of its loss, nor 
to make it helpful against His adversary, nor (to square up the
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account with a) progressive equal, nor (to equalize with a) 
dominating partner. Since all of creation is nurtured (by Him) and all 
are humiliated slaves before Him. 

‘‘ ‘Glorified be He Who never feels weary in the creation of what 
He created, nor in upbringing whatever He has created (afterwards), 
nor did He end creating more than what He has already created 
because of His inability or slackness. He knew what He created and 
created what He knew. Whatever He created was not out of 
deliberating on any new knowledge. Nor does any doubt arise for 
Him regarding the things He has not created, but (what He created 
and what He did not) was out of (His) inviolable decision, firm 
knowledge, and exact command. He made Himself unique in His 
Lordship, specific in (His) Oneness, earmarked glory and eulogy for 
Himself, made Himself peerless, in unity, grandeur and sublimity. 
He remained matchless in praise and exalted in His glory. He is far 
above parenthood, purified from and sanctified against any feminine 
touch (i.e., sexuality). 

‘‘ ‘He is too Great and too Mighty to seek proximity with any 
participant. Thus, none is in opposition to Him among the things He 
has created nor is His equal among His possessions nor is there any 
partner in His Kingdom. He is the One, the Unique, the Besought of 
all, the Eternal, the Everlasting, the Lord of space, Who has always 
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been and Who shall always be, the eternally all alone before the 
beginning of age (time) and after the end of all affairs. He will be 
neither ended, nor exhausted. In this way do I describe my Lord. 
Thus, there is no god except Allāh. Great is He and how Great! Glorified 
is He and how Glorified! (All) Mighty is He and how (All) Mighty! He 
is far too above what the unjust say about Him, far far above.’ ’’ 

AL-KULAYNĪ SAYS: This sermon is one of the most famous 
sermons (of Amīr al-mu’minīn — p.b.u.h.); indeed, so famous, that it 
has become quite well-known even among the commonest Muslims. 
This sermon is more than sufficient for a person who desires to 
acquire knowledge of the Unity (of God) provided he duly ponders 
over it and comprehends it. With the exception of the tongue of the 
Prophet, should all the tongues of the mankind and the jinn combine 
together in order to explain the Unity (of God) in the manner explained 
by Amīr al-mu’minīn, may my parents be his ransom! they would not be 
able to do this. Had there been no such explanation, people would not 
have known how to follow the path of Unity (of God). Have you not 
seen these words of his, ‘‘Who (Allāh) is neither created out of 
anything pre-existing, Who has neither created anything out of that 
which existed before.’’ He has, by his words: ‘‘Who is neither 
created out of anything that existed before’’, negated the very idea of  
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His (Allāh’s) temporal origination (h udūth) . How can the attribute 
of the created be applied to One Who has created and originated (all 
things) from no any source and without any example? Amīr al-
mu’minīn has also rejected the words of those who say: ‘‘All things 
are originated out of some other things.’’ He has also refuted the 
Thanawiyyah (dualists) and those who think, ‘‘He (Allāh) does not 
originate anything but from some source, and designs nothing except 
according to some example.’’ Amīr al-mu’minīn rejected all the 
argumentations and doubts of the Thanawiyvah with these words of 
his, ‘‘Who (Allāh) has neither created anything out of that which 
existed before.’’ Since most often the Thanawiyyah rely (in their 
argumentations) on the theory of the temporal origination (h udūth) 
of the universe. They say, ‘‘It is inevitable that either the Creator 
created the things out of some ‘thing’ or out of ‘nothing’ ’’. So, if 
they say ‘out of some thing’ they are wrong. If they say ‘out of 
nothing’ then this statement will stand as contradictory and 
impossible, since ‘out of’ necessitates ‘something’ and ‘nothing’ 
negates it all together. So, Amīr al-mu’minīn used the best, the most 
eloquent and the most appropriate words, i.e., ‘‘Nor has He created 
anything out of that which existed before.’’ So, the words ‘out of’ 
have negated every possibility of a thing being in existence before. 
Hence it has also negated the very existence of anything (at the time 
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the universe was brought into existence). Thus, all the things which 
have been created had no existence before. The Creator has not 
created out of any original matter as the Thanawiyyah said, ‘‘Verily, 
Allāh has created (creation) out of some eternal source. And no 
design can be made except with the help of some previous 
example.’’ 

Then see the words of his, ‘‘Neither has He (Allāh) any attribute 
which can be comprehended, nor has He any limit which can be 
exemplified. In linguistic embellishment, the tongue is a cripple in 
describing His attributes.’’ In this way, he negated all the words of 
the al-mushabbihah (anthropomorphists) when they liken Allāh to 
bullion and crystal and other similar things in respect of His length 
(dimensions) and His occupying of the throne. These words of his 
have also falsefied their words: ‘‘Unless the hearts experience some 
state or unless they construct some form or shape, you do not 
comprehend anything and you cannot have any affirmative idea of 
the Creator.’’ Amīr al-mu’minīn has explained that He is one without 
any state and the hearts recognize Him without picturing and 
encompassing Him. 

Then his words: ‘‘He Who can neither be touched (reached, 
comprehended) by the most adventurous intuition nor be reached by 
the deepest insight. Exalted be He for Whom there is no measure of  
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time, no extent of length and no limit to description.’’ Then his 
words, ‘‘Never has He been comprised within things which could 
describe Him by His being contained in them, nor has He been apart 
from things which could describe Him by His being separated from 
them.’’ So, Amīr al-mu’minīn rejected two attributes of Allāh, that 
is, the attribute of accidental qualities (a‘rād ) and the attribute of 
bodies (ajsām). Since it is among the attributes of bodies that they 
are mutually divisible and separable (from each other), and it is also 
one of the attributes of accidental qualities that they can descend into 
some body without touching and having distance in between them. 
Then he said: ‘‘Rather, He, the Glorified, has encompassed the 
things by His Knowledge and strengthened their build.’’ This means 
that Allāh is in the things in the sense that He has encompassed (the 
things by His knowledge) by raising them without touching them. 

347—2. ‘Alī ibn Muh ammad (—) S ālih  ibn Abī H ammād (—) al-
H usayn ibn Yazīd (—) al-H asan ibn ‘Alī ibn Abī H amzah (—) 
Ibrāhīm (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Verily Allāh, the High, Whose name is blessed, Whose 
remembrance is Sublime, and Whose eulogy is great, is Glorified, 
Holy, Unique and only One. He has always been and will always 
remain so. He is the first and the last. He is the revealed and also the 
concealed. Being the first, He has no beginning. 
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He is the most elevated in His greatness. His pillars (of Greatness) 
are very lofty and His foundations (of might) are very sound. He is 
the Great Monarch surpassing in His bounties, Whose eminence is 
resplendent. The describers of the substance of His attributes are 
totally helpless in their description. They do not have power to bear 
the knowledge of His Godliness. Nor can they put him within any 
limits. It is because He can never be approached through the criteria 
of state, condition, quality, kind, manner, mode, fashion and form.’’ 

348—3. ‘Alī ibn Ibrāhīm (—) al-Mukhtār ibn Muh ammad ibn al-
Mukhtār* Muh ammad ibn al-H asan (—) ‘Abdullāh ibn al-H asan al-
‘Alawī, both of them (—) al-Fath  ibn Yazīd al-Jurjānī as saying: 

‘‘When I was returning to Khurāsān from Mecca (after my 
pilgrimage) I joined the group of Abu’1-H asan (the second or the 
third, peace be upon him) while the Imām was on his way to Iraq. I 
heard the Imām saying: ‘One who saves himself from evil to please 
Allāh is the one who is duly saved (from all perils) and one who 
obeys Allāh is the one who duly obeyed.’ (Hearing this) I tried 
cautiously and secretly, to approach the Imām and at last I reached 
and offered my salām (salutation) to him. Replying to my salutation 
the Imām said, ‘O’ Fath , the one who retains the pleasure of the 
Creator (Allāh), is totally heedless of the displeasure
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of the creatures; and the one who earns the displeasure of the 
Creator, is liable to have Allāh impose upon him the displeasure of 
the creatures. The Creator (Allāh) can never be described except in 
the manner in which He has described Himself. How can we describe 
what cannot be approached by the senses, what cannot be contacted 
through the imagination, what cannot be encompassed by ideas and 
what cannot be circumscribed by the eyes? He is far greater than how 
they describe Him, and is higher than the praise any eulogist can 
offer Him. He is far in His being near, and He is near in His being 
far. Hence, in His distance He is near, and in His being near He is 
distant. He Himself has originated the whereabouts (of things) so 
there does not arise any question regarding His whereabouts. It is 
because of this reason that the question of His being ‘‘how and 
where’’ does not at all arise.’ ’’ 

349—4. Muh ammad ibn Abī ‘Abdillāh (rafa‘ahu) (—) Abū 
‘Abdillāh (p.b.u.h.) as saying: 

‘‘While Amīr al-mu’minīn (p.b.u.h.) was speaking from the 
pulpit of the mosque of Kūfah, a man named Dhi‘lib, who was a very 
eloquent speaker and very stout of heart, stood up and asked, ‘O’ 
Amīr al-mu’minīn! Have you seen your Allāh?' Amīr al-mu’minīn 
replied, ‘I am not one of those who worship the Lord without seeing  
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Him.’ The man further asked, ‘O’ Amīr al-mu’minīn! How have you 
seen Him?’ Amīr al-mu’minīn replied, ‘Woe unto you, O’ Dhi‘lib! 
Eyes have not seen Him through their sight. But hearts have seen 
Him through the reality of faith. Woe unto you, O’ Dhi‘lib, my Lord 
is the most subtle but He cannot be described in terms of fineness. 
He is very very magnificent but He cannot be described in (terms of) 
bigness. He is very very great but His Greatness cannot be described 
in (terms of) largeness. He is incalculably glorious but His Glory 
cannot be described in (terms of) weightiness. He has been before 
any thing, and it cannot be said that any thing was before Him. He is 
after every thing but the word ‘after’ cannot be applied to Him. He 
created all things but did not have to plan and meditate in doing so. 
He knows every thing unerringly. He is in every thing without being 
admixed or separate. He is evident, not in the sense of being directly 
seen. He is manifest without visibility. He is far, not in the sense of 
being distant. He is near, not in the sense of proximity (and 
dimension). He is delicate without any composed form. He exists, 
not after non-existence. He is active without being under any 
compulsion. He calculates and measures (every thing) without 
having any movement. He attends without any attention, He hears 
without any instrument (of hearing) and He sees without any 
instrument (of sight). Space cannot surround Him. Time cannot 
enclose Him; nor can any attribute fix any limit for Him; nor
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can any slumber or nap take hold of Him. 

‘‘ ‘He is far above the concept of time for His being and not 
being. His being eternal is too far above any beginning. The act of 
His creating (mankind) proves that He is far above the senses. The 
act of His originating the elements proves that He Himself is not 
from the elements. The fact of His creating contrast proves that He 
Himself has no contrast. The inter-relation among things and His act 
of creating pairs and mates proves that He Himself has no mate, no 
pair and no such inter-relations. He has created light as the opposite 
of darkness, the dry as the opposite of the wet, the harsh as the 
opposite of the soft and the cold as the opposite of the hot. He 
compiled the aggregate from the scattered (elements) and scattered 
the aggregate from the compiled. His act of scattering proves that 
there is One Who scatters and His compiling proves that there is One 
Who compiles. This is what Allāh, the Sublime, says: ‘And of 
everything created We two kinds; haply you will remember’ (adh-
Dhāriyāt, 51:49). 
 ‘‘ ‘He has separated ‘before’ from ‘after’, so that it should be known 
that there is no ‘before’ or ‘after’ for Him. Emotions (and instincts) 
prove that the originator of them has no emotions (and instincts) at 
all. The expression of the emotions at the ordained time
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indicate that there is no time for the One Who has fixed time for 
their expression. The fact that one thing (reality) is hidden from 
another thing (reality) shows that there is nothing hidden between 
Him (the Creator) and His creations. The revelation and concealment 
of something are created by Allāh Himself. How can any thing be 
revealed to and hidden from Him? A significant inference that flows 
from this concept is that nothing can remain hidden from Allāh. He 
was the Lord from the time when there was nothing to lord over. He 
was worthy of being worshipped when there was no one to worship. 
He was the knower (of all) when there was nothing to be known.He 
was the hearer when there was nothing to be heard.’ ’’ 

350—5. ‘Alī ibn Muh ammad (—) Sahl ibn Ziyād (—) Shabāb as -
S ayrafī, whose name is Muh ammad ibn al-Walīd (—) ‘Alī ibn Sayf 
ibn ‘Amīrah as saying: 

‘‘Ismā‘īl ibn Qutaybah narrated to me saying, ‘I and ‘Īsā 
Shalaqān entered into the presence of Abū ‘Abdillāh (p.b.u.h.). The 
Imām started talking and said, ‘I am surprised at those people who 
claim and attribute to Amīr al-mu’minīn such words which he never 
spoke. (The reference may be to the false reports about Amīr al-
mu’minīn’s words that it is he [Amīr al-mu’minīn] who creates, 
sustains, gives life and takes it back as it was told about the opinion 
of the ghulāt — those who exceed the bounds of Islamic belief.) 
Amīr al-mu’minīn delivered a sermon to the people at Kūfah thus: 
‘All praise is meant for Allāh, Who has ingrained in man’s nature to 
eulogize Him, and created them
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(mankind) with (the nature) to recognize His (Allāh’s) Lordship. He 
Who guides mankind towards Himself through His creations and 
Who argues His being eternal through His bringing the creatures into 
existence. He has made them resemble each other to prove that there 
is nothing to resemble Him: He Who has made His signs (creations) 
as a witness to His Might. His Entity is independent of all attributes. 
Eyes are prevented from seeing Him. Imagination is incapable of 
encompassing Him. There is no duration for His being, nor is there 
any limit for His continuation. The human senses do not encompass 
Him. No screen (non-understandability) can conceive Him and the 
only curtain between Him and His creation is nothing but the fact of 
its being the creation. The cause of the screen between the created 
and the Creator is that what the created can imagine about the Creator 
is not at all worthy of the Creator. And the attributes not suitable for the 
Creator are suitable for the created. The other reason (of non-
understandability of Allāh) is that there is a world of difference between 
the Creator and the created, the confiner and the confined, the 
sustainer and the sustained (the Lord and the Lorded over).He is One 
(in the sense of being unique) not in the sense of an arithmetical 
figure. He is the Creator not in the sense of being a movement or action 
(which according to the materialist has resulted into the creation of the 
universe). He is the All-seeing but not through the instrument (of the 
eyes). He is the All-hearing but not by means (of the ears). He is a 
witness but without mutual contact. He is hidden but not in a sense
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of being behind the curtain. He is manifest and apparent but not in 
the sense of being distant or far. His being eternal is a bar for the 
flight of fancy, and His being everlasting is a punch in the face of the 
over ambitious thinker. Penetrating eyes have met with pathetic 
failure in trying to see the truth about Him. His existence dwarfed 
and crippled all imagination (in its attempt to grasp Him). Hence 
whoever described (the entity) of Allāh, has (actually) put him under 
limits. And whoever put Him under limits, has actually counted 
(measured) Him. And whoever measured Him, has actually 
repudiated His Entity. Whoever said where He is, has actually erred 
(by fixing a location for Him). Whoever said on what He is, has 
actually vacated Him (from the other place). And whoever said in 
what He is, has actually included Him in something.’ ’’ 

351—6. This (tradition) has been narrated by Muh ammad ibn al-
H usayn (—) S ālih  ibn H amzah (—) Fath  ibn ‘Abdillāh, Mawlā of 
Banū. Hāshim as saying: 

‘‘I wrote to Abū Ibrāhīm (p.b.u.h.), asking something about the 
Unity of Allāh. The Imām replied to me in his own handwriting: ‘All 
praise is meant for Allāh Who has ingrained His eulogy in human 
nature.’ And then the Imām repeated the same words as have been 
related by Sahl ibn Ziyād (in the previous tradition) upto the portion 
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‘His existence crippled all imagination (in its attempt to grasp Him).’ 
After this, the Imām added, ‘The beginning of the acceptness of 
religion (dīn) is the acknowledgement of Allāh. And the perfection 
of acknowledging Him lies in recognizing His Unity. And the climax 
of His Unity lies in the negation of the attributes as being apart (from 
and independent) of Him. Since each and every attribute indicates its 
being separate from the entity it is ascribed to, in the same way as 
the entity is independent of and apart from the attributes ascribed to 
it. And all this, the entity and the attributes (ascribed to it) prove that 
they have a plurality (not unity). This plurality nullifies their being 
eternal. Hence whoever ascribes attributes to Allāh has actually put 
limits on Him. And whoever put limits on Him has actually 
measured Him. And whoever measured Him has actually nullified 
His eternity. Whoever said in what He is, has actually confined Him. 
Whoever said on what He is, has actually ignorant of Him. Whoever 
said where He is, has actually vacated Him (from other places). 
Whoever said whatHe is, has actually sought to describe and explain 
Him (His Entity). Whoever said till when He is, has actually 
confined Him (to a limited time). He was the Knower before there 
was anything to know, lie was the Creator when there was no 
creation. He was the Lord when there was nothing to lord over. Thus, 
can our Lord be described and He is higher above them than that 
which the narrators have narrated about Him (unknowingly).’ ’’ 
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352—7. A group of our associates (—) Ah mad ibn Muh ammad ibn 

Khālid (—) his father (—) Ah mad ibn an-Nad r and others (—) the 
person whose name was mentioned (—) ‘Amr ibn Thābit (—) someone 
he mentioned his name (—) Abū Is’h āq as-Sabī‘ī (—) al-H ārith al-
A‘war as saying: 

‘‘Amīr al-mu’minīn (p.b.u.h.) delivered a sermon after ‘as r (the 
afternoon prayers). (Hearing this), people were greatly astonished at the 
handsome attributes described for Almighty Allāh, exalted be His 
Majesty, and the reverence paid to Him in the sermon. Abū Is’hāq says, 
‘I asked al-H ārith, ‘Did you memorize it?’ al-Hārith replied, ‘I have 
already noted it down.’ Then he dictated the sermon to us from his 
note-book (as follows): 

‘‘ ‘All praise is meant for Allāh for Whom there is no death and 
Whose wonders never come to an end. He exercises His (universal) 
power every day to create things which did not exist (before), Who does 
not beget any (claimant) to share in His Glory and Might; Who is not 
begotten to die and to leave an heir behind. He is beyond all 
imaginations, hence He cannot be regarded as the Chandelier in a 
corporal form.He is too far beyond the reach of the sight to leave any 
impression in the mind about Him. He Whose beginning has no 
beginning nor His end any end or limit; Whom time does not exceed nor  
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any era go beyond. Excess and loss can have no access to Him. He 
cannot be described in terms of when, what and where. He is hidden 
amongst the hidden. He is manifest in the mind through His signs and 
through His wisdom in His creations. When questioned about Him, the 
prophets did not describe Him in terms of any limit, scope, extent or in 
terms of constituents. Rather, they described Him in terms of His 
functions, and they led (people) towards Him through His signs. The 
thinking of the thinkers dares not deny His existence. For there can be no 
denying the Might of Him Whose creation are heavens and the earth an 
all that is in and between them, and Who is the Creator of them all; Who 
is far too different from His creation and nothing resembles Him; Who 
brought His creations into existence for obedience and worship to Him 
and gave them strength to do so and rebutted their excuses by arguments. 
Thus, whoever met his doom did so knowingly and justifiably. It is 
through His grace that redemption is secured by the redeemed and it is 
Allāh’s grace that prevails in this life and the life hereafter. Then, Allāh 
to Whom all praise is due, inagurated the function of this worldly life 
with His own praise and wound up the function of this worldly life and 
the life hereafter with His own praise. As He Himself says: ‘And justly 
the issue shall be  decided between them  and it  shall be said,   All praise 
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belongs to Allāh, the Lord of all beings.’ (az-Zumar, 39:75) 
All praise is due to Allāh Who without having any body has adorned 
Himself with the robes of greatness and grandeur and has covered 
Himself with the mantle of awe and reverence without having any 
corporal form. He occupies the celestial throne unceasingly. He is far 
above His creation, without being far and without being in mutual 
contact with them. Neither has He any limit which may end in any limit 
nor is there any thing like Him for Him to be recognized through, 
Whoever shows holiness is bound to be humiliated except He (Allāh). 
Whoever magnifies himself is bound to be humbled. All things bow 
before His greatness and are obedient to His Lordship and Might. The 
function of the eyes becomes tired in searching for Him. The imagination 
of people remained incapable of reaching His attributes. He has been 
there before the beginning of every beginning of things, and there is no 
before for Him. He is the last of all and there is no last for Him at all. 
With His Might He holds sway over all things. He observes all places 
without making any movement. No touch can ever touch 
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Him nor can any sense ever sense Him. ‘It is He Who in heaven is 
God and in earth is Cod; He is the All-wise, the All-knowing.’ (az-
Zukhruf, 43:84). Whatever He intended to create He planned for it 
soundly and correctly without there being any example of it before, 
and also without being tired thereby (in creating whatever He wanted 
to create). He started whatever He needed to start and made whatever 
He wanted to make. He intended (creating) two weights, the jinn and 
mankind so that they should recognize His Lordship on the basis of 
all these means (of revealed wisdom in His creations referred to 
above) and be able to obey Him (consciously). 

‘‘ ‘We eulogize Allāh with all praises in their entity for all of His 
bounties. And we seek guidance from Him in our righteous affairs. 
Further, we seek refuge from Him against our misdeeds. We solicit His 
forgiveness for our past sins. We bear witness that there is no god except 
Allāh and verily Muh ammad (peace be upon him and his progeny) is His 
slave and messenger whom Allāh has sent as the truthful prophet, and 
who leads to Allāh and guides towards Him. Thus, He rescued us through 
him to the right path from misguidance and cut off through him from 
ignorance. Hence, ‘Whosoever obeys Allāh and His messenger has surely 
won a mighty triumph,’ (al-Ahzāb, 33:71)
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and has secured divine blessings in abundance. And whosoever 
disobeys Allāh and His messenger has surely suffered a manifest 
loss, and has deserved a humbling chastisement. Hence strive to 
listen, obey the counsel with sincerity and share the burden with 
others effectively and gracefully. Help yourself in adhering to the 
right path and in preventing yourself from wicked deeds. Give to and 
take from others what is truthful. Cooperate with me (the Imām) by 
means of these tasks. Seize the stupid oppressor and tie him up by 
bindings. Counsel the people for good and prohibit them from the 
evil. Learn to recognize the worth of the illustrious people. May 
Allāh keep you and us secure and steady on the right path and keep 
myself and y ourselves constant in abstaining from evil! From Allāh 
I beg forgiveness for myself and also for vou!’ ’’ 
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23 

CHAPTER ON 

MISCELLANEOUS TRADITIONS 
 

353—1. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) ‘Alī ibn an-Nu‘mān (—) Sayf ibn ‘Amīrah (—) the person 
whose name was mentioned (—) al-H ārith ihn al-Mughīrah an-Nas rī 
as saying: 

‘‘Abū ‘Abdillāh (p.b.u.h.), was consulted regarding the words of 
Allāh, the Hallowed, the High, ‘All things will perish save His 
countenance,’ (al-Qasas , 28:88). The Imām said, ‘What do people say 
about it?’ I (the interrogator) replied, ‘People say that it means that each 
and every thing will perish except Allāh’s face.’ The Imām said, ‘Glory 
be to Allāh ! What they say is a serious blunder. Allāh’s contenance 
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connotes those godly faces because of which people come towards 
Allāh ! (after recognizing Allāh through them).’ ’’ 

354—2. A group of our associates (—) Ah mad ibn Muh ammad 
ibn Khālid (—) Ah mad ibn Muh ammad ibn Abī Nas r (—) S afwān al-
Jammāl (—) Abū ‘Abdillāh (p.b.u.h.), regarding the words of Allāh, 
the Almighty the Great, ‘All things will perish save His contenance’. 
The Imām explained: 

‘‘Whosoever comes towards Allāh with what he has been 
ordained (by Him) to obey Muh ammad (peace be upon him and his 
progeny), such coming is the countenance (of Allāh) which will 
never perish. This is what He (Allāh) said, ‘Whosoever obeys the 
Messenger, thereby obeys Allāh.’ ’’ (an-Nisā’, 4:80) 

355—3. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) Muh ammad ibn Sinān (—) Abī Salām an-Nakhkhās (—) 
some of our associates (—) Abū Ja‘far (p.b.u.h.) as saying: 

‘‘We (the Imāms) are the mathānī (counterpart of the Qur’ān) on 
which Allāh has bestowed our Prophet Muh ammad (peace he upon him 
and his progeny). We are the countenance of Allāh, Who walk about in 
this world among you people. In Allāh’s creation, we represent His 
eyes. We are His (Allāh’s giving) hand which is stretched towards
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His creation with kindness. Whoever is aware of us knows (what we 
actually are), and whoever is not aware of us does not know (what 
our status is). We are the (truthful) Imāms or leaders and guides to 
those who guard themselves against evil.’’ 

356—4. al-Husayn ibn Muhammad al-Ash‘arī and Muhammad ibn 
Yahyā, both of them (—) Ah mad ihn Is’hāq (—) Su‘dān ibn Muslim (—) 
Mu‘āwiyah ibn ‘Ammār (—) Abū ‘Abdillāh (p.b.u.h.) in respect of these 
words of Allāh. the Almighty, the Great, ‘And to Allāh (alone) 
belongs the Names Most Beautiful, so call Him by them.’ (al-A‘rāf; 
7:180). The Imām remarked. ‘‘By Allāh, we (the Imāms) are the 
Beautiful Names (of Allāh). Allāh does nol accept any good deed of 
His creatures without their recognizing us (the Imāms).’’ 

357—5. Muh ammad ibn Abī ‘Abdillāh (—) Muhammad ibn Ismā‘īl 
(—) al-Husayn ibn al-Hasan (—) Bakr ibn Sālih (—) al-Hasan ibn Sa‘īd 
(—) al-Haytham ibn ‘Abdillāh (—) Marwān ibn S abbāh  as saying: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said, ‘Verily, when Allāh created us (the 
holy Prophet and the Imāms). He created us well, and when He shaped 
us, He shaped us well. So, He made us His eye among mankind, His
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eloquent tongue, His extended hands of mercy and compassion over 
His creatures. We are the Godly face which attracts people towards 
Allāh. We are the gate-way which leads to Him and the custodians of 
His treasures in His heavens and earth. Because of us the trees bear 
fruits and the fruits ripen, the rivers flow, the rain falls, and the earth 
produces greenery. It is because of our worship that Allāh has been 
worshippped (by His creatures). Had it not been for us, Allāh would 
not have been worshipped.’ ’’ 

358—6. Muh ammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Muh ammad ibn Ismā‘īl ibn Bazī‘' (—) His uncle Hamzah ibn Bazī‘ (—) 
Abū ‘Abdillāh (p.b.u.h.) (as saying) regarding the verse of Allāh, ‘So 
when they (Pharaoh and his associates) had angered Us (Allāh), We took 
vengeance on them.’ (az-Zukhruf, 43:55). (The Imām remarked): 

‘‘Verily, Allāh, the Almighty, the Great, does not get angry as we do. 
But He has created some (sincere) friends for Himself who become angry 
and (/or) who are pleased (for the sake of Allāh) — and they are His 
own creatures, nourished by Him. Thus, Allāh has made their 
pleasure His Own pleasure, and their anger His Own anger. This is 
because Allāh has appointed them to call and guide people
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towards Him. For this reason they have attained this (exalted) status. 
The verse does not mean that anger or grief takes hold of Allāh as it 
takes hold of His creatures. But it means what has been stated in this 
respect. Allāh Himself has said (in al-H adīth al-qudsī): ‘Whoever 
humiliates Me by humiliating My friends, has actually challenged 
Me to a fight and drawn Me in combat with him.’ Also Allāh has 
said, ‘Whosoever obeys the Messenger, thereby obeys Allāh.’ (an-
Nisā’, 4:80). Allāh has further said, ‘Verily, those who swear fealty 
to you, swear fealty in truth to Allāh; Allāh’s hand is over their 
hands.’ (al-Fath , 48:10). All this and similar expressions are to be 
interpreted accordingly as I have expounded to you, like the pleasure 
of Allāh, the wrath of Allāh and all other similar expressions besides 
these two. If grief and distress were to take hold of Him, despite (the 
fact) that it is He Who has created them and established them, it 
would have been quite proper and justifiable if one were to say: ‘A day 
may come when Allāh the Creator will be reduced to nihility.’ For if 
Allāh were subject to anger and disgust, it would mean that He is 
subject to change. If He were subject to change, He could not be 
regarded as immune from annihilation. And then there would be no 
distinction between the Originator and the originated; the Controller and 
the controlled; the Creator and the created. Allāh is far too above all

362 



 

 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 

* * * * * * * 
 
such statements. the Exalted, the Great. Yet He Himself is the Creator of 
all things without being in need of them. So, when He is not in need of 
anything, to admit of any limit or condition in Him is an uttter 
impossibility. Get this into your mind, if Allāh, the High, so wills.’ ’’ 

359—7. A group of our associates (—) Ah mad ibn Muh ammad 
(—) Ibn Abī Nas r (—) Muh ammad ibn H umrān (—) Aswad ibn 
Sa‘īd as saying: 

‘‘I had been in the company of Abū ‘Abdillāh (p.b.u.h.). He started 
speaking without my asking him any question, ‘We (i.e., the Prophet and 
the Imāms) are the proof of Allāh, we are the gate-way to Allāh, we are 
the (eloquent) tongue of Allāh, we are the countenance of Allāh, we are 
Allāh’s eye among His creatures and we are the custodians of Allāh’s 
affairs among His creatures.’ ’’ 

360—8. Muh ammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Ah mad ibn Muh ammad ibn Abī Nas r (—) Hassān al-Jammāl as saying: 

‘‘Hāshim ibn Abī ‘Amārah al-Janbī narrated to me saying, ‘I 
have heard Amīr al-mu’minīn, peace be upon him, saying, ‘‘I am the 
eye of A11āh, I am the hand of Allāh, I am in nearness to Allāh and I 
am Allāh’s gate-way.’’ ’ ’’ 
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361—9. Muh ammad ibn Yah yā (—) Muh ammad ibn al-H usayn 
(—) Muh ammad bin Ismā‘īl ibn Bazī‘ (—) his uncle H amzah ibn 
Bazī‘ (—) ‘Alī ibn Suwayd (—) Abu ’l-H asan Mūsā ibn Ja‘far, peace 
be upon them, regarding the words of Allāh, the Almighty, the Great, 
‘Alas! for me, in that I neglect my duty in respect of nearness to 
Allāh,’ (az-Zumar, 39:56). The Imām explained: 

‘‘janbu’llāh’’(i.e., nearness to Allāh) signifies Amīr al-mu’minīn, 
peace be upon him, and likewise the rest of His successors (in 
Imāmate) who occupy exalted stations (in nearness to Allāh) till the 
Divine Imāmate fulfils itself in the last of them (i.e., upto Imām 
Muh ammad ibn al-H asan al-Mahdī).’’ 

362—10. al-H usayn ibn Muh ammad (—) Mu‘alla ibn 
Muh ammad (—) Muh ammad ibn Jumhūr (—) ‘Alī ibn as -S alt (—) 
al-H akam and Ismā‘īl both of them are sons of H abīb (—) Burayd al-
‘Ijlī as saying: 

‘‘I have heard Abū Ja‘far (p.b.u.h.) saying, ‘It is through us (the 
Prophet and the Imāms) that Allāh has been worshipped. It is through 
us that Allāh has been known. It is through us that Allāh, the 
Almighty, the Exalted, has been recognized as the One, Unique. And 
Muh ammad, peace be upon him and his progeny, is the veil of Allāh 
(intermediary between Allāh and His creatures).’ ’’ 
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363—11. Some of our associates (—) Muh ammad ibn ‘Abdillāh 

(—) ‘Abd al-Wah āb ibn Bīshr (—) Mūsā ibn Qādim (—) Sulaymān 
(—) Zurārah as saying: 

‘‘I inquired of Abū Ja‘far (p.b.u.h.), regarding the words of 
Allāh, the Almighty, the Great, ‘And they worked no wrong upon Us 
(Allāh), but themselves they wronged’ (al-Baqarah, 2:57). The 
Imām replied, ‘Allāh is far too Great, Mighty, Glorious and Powerful 
to be wronged or harmed. But He allied us with Himself and made 
any wrong done to us as equivalent to wrong done to Him and 
allegiance pledged to us as allegiance pledged to Him. As He 
Himself has said, ‘Verily, your guardian is (none else but) Allāh and 
His Messenger and those who believe (those who establish prayer 
and pay the poor rate while they be [even] bowing down in prayers)’ 
(al-Mā’idah, 5:55).Those who believe means the Imāms from among 
us. Then, the Imām recited this verse on other occasion, ‘And they 
worked no wrong upon Us (Allāh) but themselves they wronged (al-
A‘rāf, 7:160).’ ’’ Again the narrator quoted the same saying from the 
Imām. 

* * * * * 
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24 

CHAPTER ON 

THE DOCTRINE OF (ALLĀH’S) INNOVATION (BADĀ’) 

(Allāh’s power to innovate a decree, still unexecuted, with 
another decree later in time but different from the first.) 

 
364—1. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 

‘Īsā (—) al-H ajjal (—) Abī Is’h āq Tha‘labāh (—) Zurārah ibn A‘yan 
(—) one of the two (i.e. Abū Ja‘far or Abū ‘Abdillāh — peace; be 
upon both of them) as saying: 

‘‘With nothing has Allāh been worshipped as through (the belief 
in) badā’ (the doctrine of Divine Innovation).’’ 

365—2. The other narration on coming through Ibn Abī ‘Umayr 
(—) Hishām ibn Sālim (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘With nothing has Allāh been glorified as (through the belief in) 
badā’.’’ 

366—3. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr
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(—) Hishām ibn Sālim and H afs  ibn al-Bakhtarī and others (—) Abū 
‘Abdillāh (p.b.u.h.) as saying regarding this verse:‘(Every term has a 
Book.) Allāh blots out, and He establishes whatsoever He wills; (and 
with Him is the Essence of the Book’ (Ra‘d, 13:38—39). (The Imām 
remarked): ‘‘Could any divine ordinance be blotted out (from the 
book of destiny) unless it were first duly established there (i.e., 
inscribed), could any divine ordinance be established unless it had 
been unsettled before?’’ 

367—4. ‘Alī (—) his father (—) Ibn Abī ‘Umayr (—) Hishām ibn 
Sālim (—) Muh ammad ibn Muslim (—) Abū ‘Abdillāh (p.b.u.h.) as 
saying: 

‘‘Allāh has not sent any prophet except He made a compact with 
him on (the assurance of) three attributes: (The first is) his pledge of 
exclusive devotion to Allāh. (The second is) not to set up compeers 
(to Allāh). (The third is) the belief that Allāh gives priority to 
whatever He wills and posteriority to whatever He wills.’’ 

368—5. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad (—) 
Ibn Fad d āl (—) Ibn Bukayr (—) Zurārah (—) H umrān (—) Abū 
Ja‘far (p.b.u.h.) as saying: 
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word of Allāh, to Whom belongs Might and Majesty. ‘Then He 
determined a term and a term stated is with Him.’ (al-An‘ām, 6:2). 
The Imām replied, ‘There are two terms: The compulsive term (i.e. 
final term, the determined) and the contingent or suspended terms 
(i.e. conditional term).’ ’’ 

369—6. Ah mad ibn Mihrān (—) ‘Abd al-‘Az īm ibn ‘Abdillāh al-
H asanī (—) ‘Alī ibn Asbāt  (—) Khalaf ibn H ammād (—) Ibn 
Muskān (—) Mālik al-Juhanī as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.) regarding the words of 
Allāh, the Sublime: ‘Will not man remember that We created Him 
aforetime, when he was nothing!’ (Maryam, 19:67). The Imām 
replied, ‘(These words refer to the time when) neither was man’s 
being determined nor had he been brought into existence.’ I (the 
narrator) further inquired about the words of Allāh, ‘Hath there come 
upon man (ever) a moment of time when he was not a thing to be 
mentioned?’ (ad-Dahr, 76:1). The Imām explained: ‘(This verse 
refers to the time when) man’s being was determined but had not 
been mentioned.’ ’’ 

370—7. Muh ammad ibn Ismā‘īl (—) al-Fad l ibn Shādhān (—) 
H ammād ibn ‘Īsā (—) Rib‘ī ibn ‘Abdillāh (—) al-Fud ayl ibn Yasār 
as saying: 
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‘‘I have heard Abū Ja‘far (p.b.u.h.) saying, ‘(Allāh’s) knowledge (of 
what is to happen) is of two kinds. (The first is) the knowledge 
which is a treasure hidden with Allāh Himself. None of His creatures 
knows anything about it. (The second is) the knowledge Allāh has 
bestowed upon His angels and His messengers. What He has made 
known to His angels and His messengers shall come to pass (exactly 
according as He has made known), (since) He never falsifies 
Himself, nor do His angels, nor His messengers. But as for the 
knowledge hidden with Him, He makes prior what He wills, and 
posterior what He wills and establishes what He wills.’ ’’ 

371—8. According to the same authorities (—) H ammād (—) 
Rib‘ī (—) al-Fud ayl as saying: 

‘‘I have heard Abū Ja‘far (p.b.u.h.) saying, ‘Among the divine 
decrees there are some in a state of suspension with Allāh. Among 
such decrees He gives priority and posteriority to whichever He 
likes.’ ’’ (The coming into operation of these suspended decrees is 
exactly baā’ — appearance of the hidden divine will.) 

372—9. A group of our associates (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) Ibn Abī ‘Umayr (—) Ja‘far ibn ‘Uthmān (—) Samā‘ah (—) 
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Abī Bas īr* and (Samā‘ah [—] ) Wuhayb ibn H afs  (—) Abī Bas īr (—) 
Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Allāh’s knowledge is of two kinds, the knowledge which is a 
treasure hidden (with Allāh). None knows it except He (Himself.); 
because of this (knowledge) badā’ (Allāh’s innovation) takes place. 
(The second kind is) the knowledge He has bestowed upon His 
angels and His messengers, and prophets, and we (the Imāms) 
possess this knowledge.’’ 

373—10. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad (—) 
al-H usayn ibn Sa‘īd (—) al-H asan ibn Mah būb (—) ‘Abdullāh ibn 
Sinān (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Allāh does not effect badā’ in any thing but He knows of it 
before effecting badā’.’’ 

374—11. From him (Muh ammad ibn Yah yā) (—) Ah mad (—) al-
H asan ibn ‘Alī ibn Fad d āl (—) Dāwūd ibn Farqad (—) ‘Amr ibn 
‘Uthmān al-Juhanī (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Verily, Allāh never effects badā’ out of ignorance (of the fact 
that He will effect badā’).’’ 

375—12. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus 
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(—) Mans ūr ibn H āzim as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘Can an event happen 
today that was not in the knowledge of Allāh yesterday?’ The Imām 
replied, ‘(Certainly) not. May Allāh humiliate him whoever has said 
so.’ I again inquired, ‘What do you say about what has happened in 
the past and what is going to happen till the Day of Judgement? is it 
not all in the knowledge of Allāh?’ He replied, ‘Surely, since even 
before He brought His creatures into existence.’ ’’ 

376—13. ‘Alī (—) Muh ammad (—) Yūnus (—) Mālik al-Juhanī 
as saying: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) as often saying, ‘If the people 
only know how a belief in (the doctrine of) badā’ will be rewarded, 
they would never slacken in singing its praises.’ ’’ 

377—14. A group of our associates (—) Ah mad ibn Muh ammad 
ibn Khālid (—) some of our associates (—) Muh ammad ibn ‘Amr al-
Kūfī, brother of Yah yā (—) Murāzim ibn H ākim as saying: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) saying, ‘No prophet had ever 
been invested with prophethood unless he affirmed these five traits 
of the godhead. They are (i) badā’ (Allāh’s power of Innovation); (ii) 
Divine purpose; (iii) Prostration (only before Allāh); (iv) Complete 
surrender to Allāh; and (v) Obedience (to Him).’ ’’ 
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378—15. According to the same authorities (i.e. a group of our 

associates) (—) Ah mad ibn Muh ammad (—) Ja‘far ibn Muh ammad 
(—) Yūnus (—) Jahm ibn Abī Jahmah (—) whoever narrated it to 
him (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Verily, Allāh, the Almighty, the Great, has apprised 
Muh ammad, peace be upon him and his progeny, of all that has 
happened from the commencement of this world and of all that will 
happen till its end. Allāh has apprised (him) of (only) the irreversible 
(decrees) excluding the rest.’’ 

379—16. ‘Alī ibn Ibrāhīm (—) his father (—) ar-Rayyān ibn as -
S alt as saying: 

‘‘I heard ar-Rid ā (p.b.u.h.) saying, ‘Never has Allāh sent any of 
His prophets except with the prohibition of wine and with the 
affirmation to Allāh of badā’ (the power of Innovation for Allāh to 
issue a fresh decree).’ ’’ 

380—17. al-H usayn ibn Muh ammad (—) Mu‘allā ibn Muh ammad 
as saying: 

‘‘The learned (Imām) was questioned, ‘How is Allāh’s knowledge?’ 
The Imām replied, ‘Allāh knows plans, wills, destines, decrees and 
accomplishes; so what He decrees, He accomplishes; what He destines 
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tines He decrees; what He wills He destines. Out of His knowledge His 
plan emerges. And from His plan emerges His Will, and from His Will 
emerges destiny, and from His destiny decree, and from His decree the 
accomplishment. So, knowledge has priority over His Will. Hence His 
Will comes second, and His intention comes third. His appointed destiny 
occurs before the decree for its accomplishment. Thus, there is for Allāh, 
the Almighty, the Sublime, badā’ which occurs at the stage of His 
knowledge prior to its projection and at the stage of the will till He (fixes 
the destiny) of things. But when the decree is passed for execution, then 
any badā’ (innovation or alteration) is out of question. Knowledge is 
before the known comes into being; and its place (purpose) is before 
what is planned becomes specified: and will is before what is willed gets 
established and destiny before what is destined is spread or joined in 
respect of existence and in respect of time. And the decree for 
accomplishment is irreversible in respect of what is done, namely, all 
bodies perceptible through the senses such as those that have colour and 
smell, and weight and measure, and those that move and walk on the 
earth like human beings, jinn, birds and beasts, and
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other objects that can be perceived through the senses. There is for 
Allāh, the Almighty, the Sublime, badā’ for things which have no 
entity (objective existence). And there is no badā’ for those things 
which have specified, intelligible and perceptible entity. Allāh does 
what He wills. Thus, through His knowledge, Allāh knows all things 
before they come into being. And through His plan, He cognizes 
their attributes and limits. He plans them all before manifesting 
them. Through His will, He distinguishes them in respect of colour 
and quality. Through fixing their destiny, He destines the measure of 
their livelihood and allots them a beginning and an end. Through his 
decree He discloses to the people their location and guides them to it. 
Through the execution (of the decree), He exposes its reasons and 
also discloses the secret of Allāh’s ordering it. ‘That is the ordaining 
of the Almighty, the All-knowing.’ (al-An‘ām, 6:96; Yā Sīn, 36:38; 
Fus s ilat, 41:12) 

 
* * * * * 
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25 

CHAPTER ON 
NOTHING IN THE HEAVEN AND IN THE EARTH 

COME INTO EXISTENCE WITHOUT (GOING 
THROUGH) SEVEN (STAGES) 

 
381—1. A group of our associates (—) Ah mad ibn Muh ammad 

ibn Khālid (—) his father* and Muh ammad ibn Yah yā (—) Ah mad 
ibn Muh ammad ibn ‘Īsā (—) al-H usayn ibn Sa‘īd and Muh ammad 
ibn Khālid, both of them (—) Fad ālah ibn Ayyūb (—) Muh ammad 
ibn ‘Amārah (—) H arīz ibn ‘Abdillāh and ‘Abdullāh ibn Muskān, 
both of them (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Nothing in the heaven and in the earth can ever come into 
existence except through (these) seven stages: (1) The will of Allāh; 
(2) His intention; (3) His destining; (4) His decision; (5) His 
permission; (6) the Book (of specification);
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and (7) Duration of the time. Whoever thinks that he can violate any 
of these seven is no doubt an infidel.’’ 

It is narrated by ‘Alī ibn Ibrāhīm (—) his father (—) Muh ammad 
ibn H afs  (—) Muh ammad ibn ‘Amārah (—) H arīz ibn ‘Abdillāh and 
Ibn Muskān, the same tradition. 

382—2. He (‘Alī ibn Ibrāhīm) has also related this tradition (—) 
his father (—) Muh ammad ibn Khālid (—) Zakariyyā ibn ‘Imrān (—) 
Abu’1-H asan Mūsā ibn Ja‘far, peace be upon both of them, as 
saying: 

‘‘Nothing in the heaven and in the earth can ever come into 
existence except through the (following) seven stages: (1) Divine 
decision; (2) His destining; (3) His intention; (4) His will; (5) the 
Book (of specification); (6) Duration of time; and (7) Allāh’s 
permission. One who has thought otherwise has actually attributed 
falsehood to Allāh, or has actually repudiated Allāh, the Almighty 
the Great (Himself).’’ 

 
* * * * * 

 
 
 
 

376 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

* * * * * * * 
 

26 

CHAPTER. ON 

(ALLĀH’S) WILL AND INTENTION 
 

383—1. ‘Alī ibn Muh ammad ibn ‘Abdillāh (—) Ah mad ibn Abī 
‘Abdillāh (—) his father (—) Muh ammad ibn Sulaymān ad-Daylamī 
(—) ‘Alī ibn Ibrāhīm al-Hāshimī as saying: 

‘‘I heard Abu’1-H asan Mūsā ibn ja‘far (p.b.u.t.) saying, ‘Nothing 
can come into existence except by Allāh’s will, intention, 
foreordaining and accomplishment (the very last stage of the will-
process).’ I inquired, ‘What is the meaning of Allāh’s will?’ He 
replied, ‘It is the beginning of an action.’ I further inquired, ‘What is 
the meaning of (Allāh’s) foreordaining?’ The Imām replied, 
‘Foreordaining means having an estimate of something’s 
dimensions.’ I further inquired, ‘What is the meaning of Allāh’s 
accomplishment?’ The Imām replied, ‘When a decree is 
accomplished, it is issued. This is the stage when (the Divine decree) 
can never be cancelled or annulled.’ ’’ 
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384—2. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus 
ibn ‘Abd ar-Rah mān (—) Abān (—) Abī Bas īr as saying: 

‘‘I stated before Abū ‘Abdillāh (p.b.u.h.) Allāh’s willed, 
intended, destined and then accomplished. The Imām replied, ‘Yes.’ 
I further inquired, ‘Did He like (what He did)?’ The Imām replied, 
‘No.’ I further inquired, ‘How is it that Allāh having willed, 
intended, destined and accomplished them without having any liking 
thereof?’ The Imām replied, ‘This is precisely what has reached us.’ 
’’ 

385—3. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Alī ibn Ma‘bad (—
) Wās il ibn Sulaymān (—) ‘Abdullāh ibn Sinān as saying: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) saying, ‘(Sometimes) Allāh orders 
what He does not will, and (sometimes) He wills what He does not 
order. He ordered Iblīs (Satan) to bow before Adam and willed that he 
should not bow (because Allāh knew that Iblīs would not bow before 
Adam by his own free will). If He had willed (by irrevocable will, 
where there was no room for free will) Satan would have had to bow. 
(Further), He forbade Adam to eat from the tree and willed that he 
should eat of it (because He knew that Adam would eat by his own free 
will). If He had not willed so, Adam would not have eaten.’ ’’ 
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386—4. ‘Alī ibn Ibrāhīm (—) al-Mukhtār ibn Muh ammad al-
Hamdānī* and Muh ammad ibn al-H asan (—) ‘Abdullāh ibn al-H asan 
al-‘Alawī, both of them (—) al-Fath  ibn Yazīd al-Jurjānī (—) Abu ’l-
H asan (p.b.u.h.) as saying: 

‘‘Verily, Allāh’s intention is two-fold; His will is (also) two-fold: 
the intention which is irrevocable, and the intention which is only a 
resolution. (Sometimes) Allāh forbids what He wills and 
(sometimes) He orders what He does not will. Do not you see that 
Allāh forbade Adam and his wife from eating of the tree, yet willed 
that they should eat of it?’ If He had not willed so, their will would 
not have prevailed over the will of Allāh, the Almighty. Similarly, 
He ordered Ibrāhīm (Abraham) to sacrifice Is’hāq (Issac), but did not 
will that Is’h āq should be slain. If He had willed so, the will of 
Ibrāhīm would not have prevailed over the will of Allāh, the 
Almighty.’’ 

387—5. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Alī ibn Ma‘bad (—) 
Durust ibn Abī Mans ūr (—) Fud ayl ibn Yasār as saying: 

‘‘I have heard Abū ‘Abdillāh (p.b.u.h.),saying,(Sometimes Allāh) 
wills and intends but neither does He like nor approve (of what He 
wills). Allāh willed that nothing should exist except what is (truthful) 
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in terms of His knowledge. And so did He intend. Allāh does not like 
it to be said of Him, ‘‘He is the third of the ‘trinity’.’’ (In the same 
way) Allāh never approved of His creatures, being guilty of 
infidelity.’ ’’ 

388—6. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
Abī Nas r as saying: 

‘‘Abu ’l-H asan ar-Rid ā (p.b.u.h.) said, Allāh the Almighty, has said, 
‘O’ son of Adam, on the basis of My will (consent) you can will 
whatever you like for yourself, and on the basis of the authority 
delegated by Me to you, you can perform your duties as divinely levied 
on you. And it is on the basis of My favour to, you that you have 
become capable of disobeying Me. I have bestowed upon you the 
ability to hear, to see and be strong. Hence, whatever good you 
received, you received it from Allāh. And whatever evil befalls you is 
because of your own self. So, to your good deeds, I am closer than you 
yourself are. And to your evil deeds you yourself are closer than I am. 
This is the reason why I am not accountable for what I do. And (for that 
very reason) it is they (the creatures) who are accountable.’ ’’ 

 
* * * * * 
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27 

CHAPTER ON 

PUTTING TO THE TEST (IBTILĀ’) 
AND TRIAL (IKHTIBĀR) 

 
389—1. ‘Alī ibn Ibrāhīm ibn Hāshim (—) Muh ammad ibn ‘Īsā 

(—) Yūnus ibn ‘Abd ar-Rah mān (—) H amzah ibn Muh ammad at -
T ayyār (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘With each and every scarcity and abundance (in divine mercy, 
livelihood and facilities of life) there goes divine will, decision and 
putting to the test.’’ 

390—2. A group of our associates (—) Ah mad ibn Muh ammad 
ibn Khālid (—) his father (—) Fad ālah ibn Ayyūb (—) H amzah ibn 
Muh ammad at -T ayyār (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘There is nothing in which is drawing in or extension (in respect 
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of Divine rnercy, livelihood and the facilities of life) regarding what 
Allāh ordered or forbade except that it contains putting to the test 
and decree from Allāh, the Almighty, the Great.’’ 
 

* * * * * 
 

28 

CHAPTER ON 

HAPPINESS AND MISERY 
 

391—1. Muh ammad ibn Ismā‘īl (—) al-Fad l ibn Shādhān (—) 
S afwān ibn. Yah yā (—) Mans ūr ibn H āzim (—) Abū ‘Abdillāh 
(p.b.u.h.) as saying: 

‘‘Verily, Allāh created happiness and misery even before creating 
(all) His creatures. Allāh will never be displeased with a person whom 
He has created fortunate. if such a person does an evil deed, Allāh will 
dislike it, not the person himself. And Allāh never likes a person who is 
unfortunate. If such a person does a good deed, Allāh will like it but not 
the person himself, because of his miserable end. Thus, what
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Allāh likes, He never hates, and what Allāh hates, He never likes.’’ 

392—2. ‘‘All ibn Muh ammad (rafa‘ahu) (—) Shu‘ayb al-
‘Aqraqūfī (—) Abī Basīr as saying: 

‘‘I was sitting in front of Abū ‘Abdillāh (p.b.u.h.) when a person 
asked him, ‘May I be made your ransom! O’ son of the Messenger of 
Allāh. How did Allāh link wretchedness with sinners to the extent 
that He, in His knowledge, ordered Divine wrath (as punishment) for 
their evil deeds?’ Abū ‘Abdillāh (p.b.u.h.) replied: 

‘‘ ‘O questioner! No one can stand for truth in respect of the 
commands of Allāh, the Almighty, the Great, without Divine 
approval. When Allāh issues a verdict in favour of those who are 
worthy of His love, then He grants them the power of insight into 
Allāh’s consciousness and lightens for them the burden of 
performing good deeds. All this Divine favour is shown because of 
their being worthy of it. (By reason of their perseverence in 
acquisition of Allāh’s consciousness.) It is Allāh Who has 
empowered sinners to commit sins on the basis of His prior 
knowledge. (That they would never receive any Divine guidance in 
future.) Thus, their (the sinners’) deeds were in accordance with 
what Allāh had already been aware of. They were not able to develop 
such a state for themselves which could bring about their salvation 
from Divine wrath. Hence Allāh’s knowledge is the truth
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the most deserving of being made real. And this is the meaning of His 
having willed whatever He willed and this is His hidden secret.’ ’’ 

393—3. A group of our associates (—) Ah mad ibn Muh ammad 
ibn Khālid (—) his father (—) an-Nad r ibn Suwayd (—) Yah yā ibn 
‘Imrān al-H alabī (—) Mu‘allā ibn ‘Uthmān (—) ‘Alī ibn H anz alah 
(—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Many a time, the fortunate (the blessed in the life eternal) 
adopts the ways of the wretched (the accursed in the life eternal) to 
such an extent that people start commenting, ‘How closely does he 
resemble the wretched. Rather, he is one of them.’ Thus, his fortune 
and happiness make good his loss. (On the contrary), many a time 
the wretched adopts the ways of the happy and fortunate to the extent 
that people start commenting, ‘How closely does he resemble the 
happy! Rather, he is one of them.’ Then finally his wretchedness 
asserts itself. Verily, Allāh ends in happiness the life of a person for 
whom He decrees happiness (in the life eternal), even if the whole 
world should dwindle to a time as the last gasp of a dying camel.’’ 
 
 

* * * * * 
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CHAPTER ON 

GOOD (KHAYR) AND EVIL (SHARR) 
 

394—1. A group of our associates (—) Ah mad ibn Muh ammad ibn 
Khālid (—) Ibn Mahbūb and ‘Alī ibn al-Hakam (—) Mu‘āwiyah ibn 
Wahb as saying: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) saying, ‘A part of the revelation 
made by Allāh to Mūsā (Moses) and a part of what had been revealed in 
the Tawrāt (Torah) was: ‘‘Verily, I am the only Allāh and there is no 
other god except Me. I have brought the creatures into existence and 
have created the good. I have unfolded the good through the hands of 
those whom I liked. Thus, fortunate is the person through whose hands 
I have unfolded the good; and I am Allāh. There is no god except Me. I 
have brought the creatures into existence and have created the evil and 
have unfolded it through the hands .of those I willed. Thus, woe unto 
those through whose hands I have unfolded the evil.’’ ’ ’’ 
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395—2. A group of our associates (—) Ah mad ibn Muh ammad 
(—) his father (—) Ibn Abī ‘Umayr (—) Muh ammad ibn H akīm (—) 
Muh ammad ibn Muslim as saying: 

‘‘I heard Abū j‘afar (p.b.u.h.) saying, ‘It has been revealed by 
Allāh in some of His books that: ‘I am Allāh there is no god except 
Me. I have created the good and the evil. Fortunate is the person 
through whose hands I have unfolded the good, and woe unto one 
through whose hands I have unfolded the evil. And wretched is he 
who busies himself in asking, ‘‘How is this and why is that.’’ ’ ’’ 

396—3. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus 
(—) Bakkār ibn Kardam (—) Muffad d al ibn ‘Umar and ‘Abd al-
Mu’min al-Ansārī (—)Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Allāh, the Almight, the Great, says: ‘I am Allāh, there is no god 
except Me. I am the Creator of the good and the evil. Fortunate is the 
one through whose hands I have unfolded the good and wretched is 
the one through whose hands I have unfolded the evil and also the 
one who says: ‘‘How is this and how is that?’’ ’ ’’ Yūnus (one of the 
narrators) said: ‘‘Such questions mean refusal (to believe) the said 
statement just because such a person (falsely) counts himself as a 
man of understanding.’’ 
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30 

CHAPTER ON 

DIVINE DETERMINING AND SELF-DETERMINING 
AND THE INTERMEDIATE POSITION 

 
397—1. ‘Alī ibn Muh ammad (—) Sahl ibn Ziyād and Is’h āq ibn 

Muh ammad and others (rafa‘ahu) as saying: 
‘‘When Amīr al-mu’minīn (p.b.u.h.) returned from the battle of 

S iffīn and settled down in Kūfah, an old man came and sat down in 
front of him and asked: ‘O’ Amīr al-mu’minīn! Tell me whether our 
going to Syria (ash-Shām) to fight Mu‘āwiyah was predetermined 
and was (already) fated by Allāh, the Almighty?’ Amīr al-mu’minīn 
(p.b.u.h.) replied, ‘Surely, you have neither ascended any height nor 
descended into any valley except that it was predetermined and
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already fated by Allāh.’ The old man made a remark saying, ‘Shall I 
then debit all the sufferings (we have undergone during this journey) 
to the account of Allāh, O’ Amīr al-mu’minīn! (taking no reward 
since this travelling was already fated by Allāh).’ Amīr al-mu’minīn 
replied, ‘O’ old man! Be silent. I swear by Allāh that He has 
conferred great favours and rewards on you for the journey and for 
your advance (towards Syria) and also for your staying there, and for 
your resistance (in the battlefield), as well as for your return when 
you were returning. In all these situations you have neither been 
forced and compelled (by Allāh) nor have you been driven against 
your will.’ The old man further inquired, ‘When all of our journey to 
and fro our home was predetermined and fated, then how could we 
be, in all our circumstances, neither under any force or compulsion, 
nor deprived of our liberty?’ Amīr al-mu’minīn replied, ‘Do you 
think that there is finality to every decree issued by Allāh and every 
destiny is irreversible? If it is so, then divine rewards, punishments, 
imperatives, prohibitions and admonitions are totally null and void, 
and all His promises and warnings are set at naught. Then there 
could be no condemnation for the sinner nor could there be any 
recommendation for the virtuous. Rather, the sinners would be more 
deserving of a just reward than the virtuous and the virtuous would 
be more deserving of punishment than the sinners. 
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Such talk is of the (kind of) talk of those similar to idol-worshippers, 
enemies of the All-compassionate, a gang belonging to Shayt ān 
(Satan), fatalists and fire-worshippers (Majūs) in this ummah — 
Muslim community. Allāh, the Almighty, the Sublime, has imposed 
on us duties and obligations together with free will and power (to do 
anything we like) and has forbidden us (against evil) through 
admonitions, and has fixed great rewards for little deeds. Allāh is not 
disobeyed (by man) because He (Allāh) is dominated (by man); nor 
is He obeyed from complusion; nor has He delegated all the will and 
power in such way as to become powerless and will-less Himself; 
nor has He created the heavens, the earth and what is in between 
them in vain; nor has He sent His prophets as messengers of good 
tidings and admonitions vainly. ‘Such is the thought of the 
unbelievers, whereof woe unto the unbelievers because of the Fire.’ 
(S ād, 38:27) 

‘‘Then the old man recited these appropriate verses extempore: 

‘You are the Imām through whom we hope for forgiveness 
From the All-compassionate on the Day of Salvation. 

You have made clear for us what we were confused about; 
May your Lord recompense your good by His Good!’ ’’ 
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398—2. al-H usayn ibn Muh ammad (—) Mu‘allā ibn Muh ammad 
(—) al-H asan ibn ‘Alī al-Washshā’ (—) H ammād ibn ‘Uthmān (—) 
Abī Bas īr (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘He who thinks that Allāh ordains vileness, has actually 
attributed falsehood to Him. And he who thinks that good and evil 
emanate from Allāh, has also attributed falsehood to Him.’’ 

399—3. al-H usayn ibn Muh ammad (—) Mu‘allā ibn Muh ammad 
(—) al-H asan ibn ‘Alī al-Washshā’ as saying: 

‘‘I inquired of Abu ’l-H asan ar-Rid ā (p.b.u.h.): ‘Has Allāh 
entrusted to (His) slaves all their affairs?’ The Imām replied, ‘Allāh 
is far above this.’ Then I asked, ‘Has Allāh compelled man to 
commit sins?’ The Imām replied, ‘Allāh is too just and too wise to 
do this.’ Then the Imām added, ‘Allāh says: ‘O’ son of Adam! I 
deserve your good deeds more than you yourself and you deserve 
your vices more than I Myself. You have committed sins through the 
power and authority I have granted to you.’ ’’ 

400—4. ‘Alī ibn Ibrāhīm (—) his father (—) Ismā‘īl ibn Marrār 
(—) Yūnus ibn ‘Abd ar-Rah mān as saying: 
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‘‘Abu ’l-H asan ar-Rid ā (p.b.u.h.) addressed me saying, ‘O’ 
Yūnus! Do not utter the words of the determinists (Qadariyyah), 
since they do not say what the dwellers of the Paradise do; nor do 
they say the words of the people of the Fire, nor the words of Iblīs 
(Satan). The dwellers of Paradise say, ‘All praise be (only) to Allāh 
Who guided us to this; had Allāh not guided us, we had surely never 
been guided.’ ’’ (al-A‘rāf, 7:43) 

‘And the people of the Fire say, ‘O’ our Lord! Our adversity 
prevailed over us; we were an erring people.’ (al-Mu’minūn, 23:106) 

‘Iblīs (Satan) said: ‘My Lord, for Thy perverting me (I shall deck 
all fair to them in the earth).’ (al-H ijr, 15:39) 

‘‘I said, ‘By Allāh, I do not repeat the words of the determinists 
rather, I say, ‘Nothing happens (in this universe) except because of 
the will of Allāh and because Allāh has intended, destined and 
decreed it.’’ The Imām said, ‘O’ Yūnus! It is not like that. Nothing 
happens except according to the will, the intention, the foreordaining 
and the final decree of Allāh. (But) O’ Yūnus! Do you know what is 
Divine will (mashī’ah)?’ I replied, ‘No.’ The Imām explained, ‘It is 
the first knowledge (i.e., the prior knowledge of Allāh in respect to 
His action).’ He further inquired, ‘Do you know what is Divine 
intention (irādah)?’ I replied, ‘No.’ The Imām explained, ‘This is
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determination of what He wills. Do you know what is His destiny 
(qadar)?’ I replied ‘No’. The Imām explained ‘It is the measuring 
and estimating of things and the fixing of their limitations regarding 
their beginning and end.’ ’’ The narrator said: ‘‘The Imām further 
added, ‘Divine decree (qad ā’) means finalizing things and bringing 
them into (existence in) the sentient world.’ ’’ The narrator said: ‘‘I 
asked permission to kiss him (Imām) on his forehead and I declared, 
‘You have disclosed to me what I was in ignorance of and what was 
absolutely inscrutable to me.’ ’’ 

401—5. Muh ammad ibn Ismā‘īl (—) al-Fad l ibn Shādhān (—) 
H ammād ibn ‘Īsā (—) Ibrāhīm ibn ‘Umar a1-Yamānī (—) Abū 
‘Abdillāh (p.b.u.h.) as saying: 

‘‘Verily, Allāh created the creatures and already knew where they 
would go (towards virtue or vice). Allāh also imposed orders and 
prohibitions on them. And along with each and every imperative 
imposed by Him, He has also kept the door open (for mankind either 
to obey or) not to obey it. And no one of them (mankind) can or 
cannot carry it out except with the permission (will) of Allāh.’’ 

402—6. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus ibn 
‘Abd ar-Rah mān (—) Hafs  ibn Qurt (—) Abū ‘Abdillāh (p.b.u.h.) as 
saying: 
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‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said, ‘Whoever thought 
that Allāh ordains vices and obscenity, has attributed falsehood to 
Him. And whoever thought that good and evil is without the will and 
consent of Allāh has (actually) dismissed Him from His sovereignty. 
And whoever thought that our disobedience to Allāh has been 
committed with a power granted by the One, other than Allāh, has 
also attributed falsehood to Him and he who has attributed falsehood 
to Allāh, Allāh will send him to the Fire.’ ’’ 

403—7. A group of our associates (—) Ah mad ibn Abī ‘Abdillāh 
(—) ‘Uthmān ibn ‘Īsā (—) Ismā‘īl ibn Jābir as saying: 

‘‘In the mosque of Medina, a person was speaking in favour of 
predestination (qadar) and people had gathered around him. I asked 
him,‘O’ man! Could I ask you a question?’ The man replied, ‘Do 
ask.’ Then I asked him, ‘Can anything not intended by Allāh, the 
Hallowed, the Exalted, ever happen in His kingdom?’ ’’ The narrator 
said, ‘‘The man bowed down his head (in thought) for a long time, 
and then he raised it towards me and said, ‘O’ man! If I say that in 
His kingdom something not intended by Him happens, then it would 
mean that Allāh has been overpowered. (On the contrary), if I say 
that nothing happens in His kingdom except what He intends, then it 
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means that I have admitted before you that all sinnings is from Him.’ I 
(the narrator) reported to Abū ‘Abdillāh (p.b.u.h.), as to what I inquired 
of the determinist (qadarī) and what he had replied. Then, the Imām 
said, ‘He has acted with due foresight as regards himself. If he had 
said anything other than what he actually did, he would have 
perished.’ ’’ 

404—8. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
al-H asan Za‘lān (—) Abū T ālib al-Qummī (—) a person (unknown) 
as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘Has Allāh compelled 
mankind to sin?’ The Imām replied, ‘No.’ I further inquired, ‘Has 
Allāh entrusted all affairs (powers) to mankind?’ The Imām replied, 
‘No.’ I further inquired, ‘Then what is the truth?’ The Imām replied, 
‘Your Lord has put the things in a delicate balance between the two 
(i.e., compulsion and endowment of powers).’ ’’ 

405—9. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus 
ibn ‘Abd ar-Rah mān (—) more than one (persons) (—) Abū Ja‘far and 
Abū ‘Abdillāh, peace be upon both of them, as saying: 

‘‘Verily, Allāh is too merciful to compel His creatures to sin first
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and then to punish them for it. And He is (also) too mighty for a 
thing not to happen when He intends it.’’ Both the Imāms were 
asked, ‘‘Is there any third common ground between absolute 
determinism and absolute free will?’’ They replied, ‘‘Yes, there is a 
common ground between the two and it is vaster than the distance 
between the heaven and the earth.’’ 

406—10. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus 
ibn ‘Abd ar-Rah mān (—) S ālih  ibn Sahl (—) One of his associates as 
saying: 

‘‘Abū ‘Abdillāh (p.b.u.h.) was asked regarding absolute 
determinism and and absolute free will. The Imām replied, ‘Neither 
absolute determinism nor absolute free will but a midway in between 
the two in which lies the truth not possessed by either. This midway 
is (actually) not known to anyone except the learned (i.e., Imām) or 
the one who is taught by him.’ ’’ 

407—11. ‘Alī ibn Ibrāhīm (—) Muh ammad (—) Yūnus (—) 
many persons as saying: 

‘‘A man inquired Abū ‘Abdillāh (p.b.u.h.), ‘May I be made your 
ransom! Has Allāh compelled His creatures to sin?’ The Imām 
replied: ‘Allāh is too just to compel them to sin first, and then to
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punish them for it.’ The man further inquired, ‘May I be made your 
ransom! Has Allāh entrusted (all affairs and powers) to His 
creatures?’ The Imām replied, ‘Had He entrusted (all affairs and 
powers) to them then He would not have subjected them to command 
and interdiction.’ Then he further asked, ‘May I be made your 
ransom! Is there any common ground between the two?’ The Imām 
replied, ‘Yes, there is a midway between the two extremes vaster 
than the distance between the heaven and the earth.’ ’’ 

408—12. Muh ammad ibn Abī ‘Abdillāh and others (—) Sahl ibn 
Ziyād (—) Ah mad ibn Muh ammad ibn Abī Nas r as saying: 

‘‘I inquired of Abu ’l-H asan ar-Rid ā (p.b.u.h.), ‘Some of our 
associates speak in favour of fatalism (jabr) while some others in 
favour of (free) ability (istit ā‘ah).’ Then the Imām ordered me to 
take the (following) dictation. ‘In the Name of Allāh, the Beneficent, 
the Merciful, ‘Alī ibn al-H usayn (p.b.u.h.), has said, ‘Allāh, the 
Almighty, the Great, has said, ‘O, son of Adam (peace be upon him)! 
Through My will, you are there to wish and through My power you 
are there to discharge the divine obligations. Through My bounties 
you have been empowered to disobey Me. I have made you the 
hearer and the seer. Hence ‘whatever good visits you, it is of Allāh, 
and whatever evil visits you, it is of yourself.’ (an-Nisā’, 4:79). 
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And therefore, I deserve a greater share in your good deeds than you 
yourself do. And you deserve your misdeeds more than I. Therefore, 
I would not be questioned on what I do, ‘but they (people) shall be 
questioned.’ (Ambiyā’, 21:23) I (the Imām) have set down every 
thing you intend.’ ’’ 

409—13. Muh ammad ibn Abī ‘Abdillāh (—) H usayn ibn 
Muh ammad (—) Muh ammad ibn Yah yā (—) whomsoever (unknown) 
narrated it to him (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘Neither fatalism (jabr) nor delegation of authority (tafwīd ) but a 
matter midway the two (extremes).’’ ‘‘I (the narrator) inquired, 
‘What is meant by a matter midway the two (extremes)?’ The Imām 
replied, ‘‘This is illustrated by the example of a person who is 
committing sin and whom you are prohibiting from doing so. But the 
man does not restrain himself and (in spite of your prohibition) 
commits the sin. Since the man has not accepted your advice and 
since you have left him to himself, it would not be said that you 
wanted him to commit the sin.’ ’’ 

410—14. A group of our associates (—) Ah mad ibn Muh ammad 
al-Barqī (—) ‘Alī ibn al-H akam (—) Hishām ibn Sālim (—) Abū 
‘Abdillāh (p.b.u.h.) as saying: 
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‘‘Allāh is too generous to order the people to undetake painful 

(obligations) which are unbearable for them, and He is too Mighty to 
let anything not intended by Him happen in His kingdom.’’ 
 

 
* * * * * * * 

 
NOTE: In respect of this subject, al-‘Allāmah as-Sayyid 

Muh ammad H usayn at -T abāt abā’ī writes under the title Man and 
Free Will as follows: 

‘‘The action which man performs is one of the phenomena of the 
world of creation and its appearance depends, completely, like other 
phenomena in the world, upon its cause. And since man is a part of 
the world of creation and has an ontological relation with other parts 
of the cosmos, we cannot accept the premise that other parts should 
not have an effect upon his actions. 

‘‘For example, when a man takes a bite of bread he needs not 
only the instrurnents of his hands, feet, mouth as well as knowledge, 
power and will, but also the existence of the bread in the external 
world, its availability, the lack of obstacles and other temporal and 
spatial conditions. If any of these causes were not actualized, the 
action would not be possible. Conversely, with the actualization of 
all of them (the complete cause) the occurrence of the action 
becomes completely necessary. The necessity of the action in 
relation to all of the parts of the complete cause is not contradictory 
to the possibility of the relation of the action with respect to man, 
who is one of the parts of the complete cause. Man has the 
possibility or free will (ikhtiyār) to perform the act. The necessity 
existing in the relation between the action and all of the parts of the 
cause does not mean that the relation of the action to some of the 
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parts of the cause, of which main is one, should also be that of 
necessity and determinism. 

‘‘Man’s simple and untainted comprehension also confirms this 
point of view, for we see that people through their God-given nature 
and intelligence distinguish between such things as eating, drinking, 
coming and going on the one hand, and on the other, such things as 
health and illness, age and youth or the height of the body. The first 
group, which is directly related to man’s will, is considered to be 
performed according to the free choice of the individual so that 
people command and prohibit them and blame or condemn them. But 
concerning the second group man has no duty and is not under any 
Divine command because he cannot exercise a free choice over them. 

‘‘At the beginning of Islam among the Sunnis there were two 
schools that were concerned with the theological aspects of human 
action. One group, holding the view that human action is the result of 
the unbreakable will of God, considered man to be determined in his 
actions and held human free will to be devoid of any value and 
sense. The other group believed man to be independent in his 
actions, which did not depend upon the Divine will and were outside 
of the command of Providence (qadar). 

‘‘But according to the instruction of the Household of the 
Prophet, which is also in conformity with the literal instructions of 
the Qur’ān, man is free (mukhtār) in his actions but not independent 
(mustaqill). Rather, God the Almighty through free will has willed 
the act. According to our previous analysis, God the Exalted has 
willed and made necessary the act through all of the parts of the 
complete cause, of which one is the will and free choice of man. As a 
result of this kind of Divine will, the action is necessary but in it man 
has also free will, that is, the action is necessary with respect to all 
the parts of its cause, and possible and free in choice with respect to 
one of those parts which is man. The sixth Imām—upon whom be 
peace—has said, ‘It is neither determination nor free will but 
something between the two.’ ’’ (Shī‘ite Islam, trans. by Seyyed 
Hossein Nasr, London, 1975, pp. 133—135) 

 
* * * * * 
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CHAPTER ON 

THE ABILITY (ISTIT Ā‘AH — OF HUMAN BEINGS) 
 

411—1. ‘Alī ibn Ibrāhīm (—) al-H asan ibn Muh ammad (—) ‘Alī 
ibn Muh ammad al-Qāsānī (—) ‘Alī ibn Asbāt , as saying: 

‘‘I inquired of Abu ’l-H asan ar-Rid ā (p.b.u.h.), regarding the 
capacity (of human beings). The Imām replied, ‘Man can be invested 
with full ability after his acquisition of four characteristics: he should 
be free in respect of action, soundness of body, proper functioning of 
the limbs and the means for the performance provided by Allāh to 
him.’ I requested ‘May I be made your ransom! Kindly explain it (the 
4th) to me.’ The Imām explained: ‘A certain man is free in respect of 
his action, has soundness of body and the proper functioning of the 
limbs, and intends to commit adultery, but finds
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no woman and then (seeks and) finds her, then (in spite of this 
position of the means of action) he restrains himself (from the act of 
adultery) as was done by Yūsuf (Joseph). If, (on the contrary, he 
removes the self-restriction) between him and his temptation and 
indulges (himself) in adultery, then (and only then) will he be called 
an adulterer. Such a person (is he who possesses ability, and in this 
case he either acts according to his ability or not, but he) has not 
obeyed Allāh by way of compulsion, nor has he overpowered Allāh 
through his act of disobedience.’ ’’ 

412—2. Muh ammad ibn Yah yā and ‘Alī ibn Ibrāhim, both of 
them (—) Ah mad ibn Muh ammad (—) ‘Alī ibn al-H akarn and 
‘Abdillāh ibn Yazīd, both of them (—) a person belonging to Bas rah 
(Iraq) as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding ability. At this 
the imam questioned, ‘Do you have the power to do a task which 
cannot be yet done?’ I replied, ‘No.’ The Imām further questioned, 
‘Have you got the power to abstain (yourself) from what has already 
been done?’ I replied, ‘No.’ Then the Imām further asked, ‘At what 
time do you have the capacity (of doing and not doing)?’ I replied, ‘I 
do not know.’ At this Abū ‘Abdillāh (p.b.u.h.) said, ‘Verily, Allāh 
has created mankind and bestowed upon him certain instruments of 
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ability, but Allāh has not entrusted (all powers) to him (mankind). So, 
they have been given the power to do anything at the time of doing it, if 
they want. If they had not done that act within the domain and 
jurisdiction of Allāh, they would have had no power to do it (in the same 
previous moment) in which they had refrained themselves to do, since 
Allāh, the Almighty, the Great, is too mighty to be overpowered by 
anyone in His rule and kingdom.’ The man of Bas rah asked, ‘Are people 
under any compulsion?’ The Imām replied, ‘If they had been under any 
compulsion they would have been excused (for their misdoings).’ He 
asked, ‘Has, then, Allāh entrusted (all powers) to mankind?’ The Imām 
replied, ‘No.’ He asked, ‘What then is their real position?’ The Imām 
replied, ‘Allāh was already in the know of what they would do. So He 
bestowed upon them the corresponding power to do (anything they like). 
Thus when they performed any act, they performed it because they were 
empowered to do it.’ At this the man of Basrah admitted and said, ‘I bear 
witness to this being the truth and you people (the Imāms) are the worthy 
members of the house of the prophethood and of the divine 
messengership.’ ’’ 

413—3. Muh ammad ibn Abī ‘Abdillāh (—) Sahl ibn Ziyād*, ‘Alī ibn 
Ibrāhīm (—) Ahmad ibn Muhammad* and Muhammad ibn Yahyā (—) 
Ah mad ibn Muh ammad, all of them (—) ‘Alī ibn al-Hakam (—) Sālih 
an-Nīlī as saying: 
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* * * * * * * 
 
‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘Have people got the 

(free) capability to do anything?’ The Imām replied to me, ‘When 
they want to do any act, they can accomplish it through the power 
and capability endowed on them by Allāh.’ I further enquired, ‘What 
is it (the capability)?’ The Imām replied, ‘It is an instrument. For 
example, an adulterer, who has committed adultery has had the 
capability (endowed by Allāh) to do so. But if he had abstained from 
adultery and had not indulged in it, he would have had the capability 
and the power to do so.’ ’’ The narrator said, ‘‘Then the Imām 
further added, ‘This power of his, was neither less nor more before 
his doing any deed. But he was quite powerful to do that act or to 
abstain from it, while he was doing it or abstaining from it.’ I 
inquired, ‘On what ground will he then be punished by Allāh?’ The 
Imām replied, ‘On a sound and conclusive argument, genuine 
(grounds) and (on the basis of) the instrument (of capability) with 
which the man is made. Verily, Allāh never compelled anyone to 
commit sin, nor did he intend infidelity for anyone by His 
irrevocable intention. But when a person chooses to be an infidel, 
then Allāh also determines the same role for him, and it is in the 
knowledge and intention of Allāh that such people would not move 
towards any good even by a particle.’ I then asked, ‘Has Allāh 
intended them to be the unbelievers?’ The Imām replied: 
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* * * * * * * 
 
‘I do not say so. Rather, I say Allāh knew that they would disbelieve. So 
Allāh also intended for them the same role on the ground of His 
knowledge about them. Again this Divine intention is by no means 
irrevocable, but optional. His intention is on the basis of their choice.’ ’’ 

414—4. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) al-H usayn ibn Sa‘īd (—) one of our associates (—) ‘Ubayd 
ibn Zurārah as saying: 

‘‘H amzah ibn H umrān narrated it to me saying, ‘I inquired of 
Abū ‘Abidillāh’’ (p.b.u.h.), about (free) capacity.’ The Imām gave 
me no reply. When again I attended the Imām’s session, I again 
inquired, ‘May Allāh bless you! a suspicion has entered my heart and 
it will not be dispelled unless I hear from you in reply.’ The Imām 
said, ‘The suspicion you have in your heart will cause you no harm.’ 
I then said, ‘May Allāh bless you! I say that Allāh, the Almighty, the 
Exalted, never put such a burden (of responsibility) on mankind as 
they cannot bear; nor does He impose on them such pain as they 
cannot endure; nor can they do anything except with the consent, the 
intention, the will, the decree and foreordaining of Allāh.’ The Imām 
replied, ‘This is the religion of Allāh which I and my forefathers 
believe in.’ Or he said whatever he said (i.e., the Imām showed his 
consent to my belief through some other similar words).’ ’’ 
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32 

CHAPTER ON 

THE DESCRIPTION, NOTIFICATION AND 
INDISPENSABILITY OF DIVINE PROOF 

 
415—1. Muh ammad ibn Yah yā and other than him (—) Ah mad 

ibn Muh ammad ibn ‘Īsā (—) al-H usayn ibn Sa‘īd (—) Ibn Abī 
‘Umayr (—) Jamīl ibn Darrāj (—) Ibn at -T ayyār (—) Abū ‘Abdillāh 
(p.b.u.h.) as saying: 

‘‘Verily, Allāh has pleaded with mankind through what He has 
bestowed upon them and notified to them.’’ 

*Muh ammad ibn Ismā‘īl (—) al-Fad l ibn Shādhān (—) Ibn Abī 
‘Umayr (—) Jamīl ibn Darrāj, the same tradition. 

416—2. Muh ammad ibn Yah yā and other than him (—) Ah mad 
ibn Muh ammad ibn ‘Īsā (—) Muh ammad ibn Abī ‘Umayr (—) 
Muh ammad ibn H akīm as saying: 
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* * * * * * * 
 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), as to whose creation is the 
knowledge of Divine commandments? The Imām replied, ‘It is among 
the things made by Allāh. People have no share in making it.’ ’’ 

417—3. A group of our associates (—) Ah mad ibn Muh ammad 
ibn Khālid (—) Ibn Fad d āl (—) Tha‘labah ibn Maymūn (—) 
H amzah ibn Muh ammad at -T ayyār (—) Abū ‘Abdillāh (p.b.u.h.), 
regarding the words of Allāh, the Almighty, the Great: 

‘And nor is it Allāh to lead a people astray after He hath guided 
them (aright) untilHe makes it clear unto them what they should 
abstain from.’ (at-Tawbah, 9:115). The Imām said, ‘‘Till Allāh 
made them recognize what pleases Him and what annoys Him.’’ 
Then the Imām quoted another verse: ‘‘ ‘And inspired unto it (the 
soul) its vices and its piety!’ (ash-Shams, 91:8). (It means) Allāh 
describes to them what they should do and what they should abstain 
from.’’ Then the Imām recited another verse: ‘‘ ‘Verily We guided 
him the (right) way! Be he grateful or ungrateful.’ (al-Insān, 76:3). 
(It means) we have made them know (the truth) and now it is up to 
them to take it or to leave it. Regarding the other words of Allāh,
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* * * * * * * 
 
‘And as for Thamūd We gave the guidance; But they preferred 
blindness to guidance.’ (Fus s illat, 41:17).’’ The Imām explained, 
‘‘We made them know (the truth) but they preferred blindness to 
guidance knowingly.’’ 

Another tradition says, ‘‘We have described for them (the truth 
instead of making them know the truth).’’ 

418—4. ‘‘All ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Yūnus ibn 
‘Abd ar-Rahmān (—) Ibn Bukayr (—) Hamzah ibn Muhammad as 
saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), regarding these words of 
Allāh, the Almighty, the Great, ‘And We guided him on the two 
highways.’ (al-Balad, 90:10). The Imām said, ‘The highways to good and 
to evil.’ ’’ 

419—5. On the basis of the (previous) authorities (—) Yūnus (—) 
Hammad (—) ‘Abd al-A‘lā as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘May Allāh bless you! Is 
there any instrument in men by which they can acquire the knowledge of 
Divine commandments?’ The Imām replied, ‘No.’ I inquired further, 
‘Have they been saddled with the responsibility of acquiring this 
knowledge?’ The Imām replied, ‘No, not so. Rather, it is for Allāh to 
apprise first. ‘Allāh charges no soul save to its (individual) ability.’ 
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* * * * * * * 

 (al-Baqarah, 2:286). ‘Allāh layeth not on any soul a burden, save to 
the extent to which He hath given it.’ (at -T alāq, 65:7). 

The narrator said, ‘‘I then inquired (of the Imām regarding these 
words of Allāh), ‘And nor is it Allāh to lead a people astray after lie 
hath guided them (aright) until He makes it clear unto them what 
they should abstain from.’ (at-Tawbah, 9:115). The Imām said, 
‘Until lie makes them understand what pleases Him and what annoys 
Him.’ ’’ 

420—6. On the basis of (previous) authorities (—) Yūnus (—) 
Su‘dān (rafa‘ahu) (—) Abū ‘Abdillāh (p.b.u.h.), as saying: 

‘‘Verily, Allāh has never bestowed any of His bounties upon 
anyone except that He has bracketed it with a proof (of his being 
responsible before Allāh). He whom Allāh has obliged by making 
him poweful is responsible to bear the burden of Divine 
obligations put on him as well as the burden of those who are 
weaker than he. He whom Allāh has obliged by making him the 
affluent man is responsible to bear the burden of Divine 
obligations put on him because of his wealth, thereafter to 
support frequently the poor on the basis of his superflous wealth. 
And he whom Allāh has obliged by giving him nobility of birth 
and a handsome countenance is made responsible to praise Allāh,

408 



 

 
 

* * * * * 
 

 
 
 

* * * * * * * 
 
the Sublime, for it, and not to be arrogant to others. Such a person 
should not prevent the weak from their rights by using his high 
family status and handsome countenance.’’ 
 

* * * * * 
 

33 

CHAPTER ON 

VARIETY OF THE DIVINE PROOF ON MANKIND 
 

421—1. Muh ammad ibn Abī ‘Abdillāh (—) Sahl ibn Ziyād (—) 
‘Alī ibn Asbāt  (—) al-H usayn ibn Zayd (—) Durust ibn Abī Mans ūr 
(—) whosoever (unknown) narrated it to him (—) Abū ‘Abdillāh 
(p.b.u.n.h.), as saying: 

‘‘Six things are out of man’s jurisdiction to do (anything) about 
them: knowledge of Divine commandments; ignorance of them; 
pleasure; anger; sleeping and waking up.’’ 

 
* * * * * 
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* * * * * * * 
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CHAPTER ON 

ALLĀH’S PROOFS FOR HIS CREATURES 
 

422—1. Muh ammad ibn Yah yā (—) Muh ammad ibn al-H usayn 
(—) Abū Shu‘ayb al Mah āmilī (—) Durust ibn Abī Mans ūr (—) 
Burayd ibn Mu‘āwiyah (—) Abū ‘Abdillāh (p.b.u.h.) as saying: 

‘‘It is not the right of Allāh on His creatures that they should 
know His commandments. Rather, it is the right of His creatures on 
Allāh to make known Himself His commands. But once Allāh 
Himself made known His commands to His creatures then it is His 
right over His creatures that they should accept His commands.’’ 

423—2. A group of our associates (—) Ah mad ibn Muh ammad 
ibn ‘Īsā (—) al-H ajjāl (—) Tha‘labah ibn Maymūn (—) ‘Abd al-A‘lā 
ibn A‘yan as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘Is there any 
responsibility on a person who knows nothing?’ The Imam replied, 
‘No, (not at all).’ ’’ 
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* * * * * * * 
 
424—3. Muh ammad ibn Yah yā (—) Ah mad ibn Muh ammad ibn 

‘Īsā (—) Ibn Fad d āl (—) Dāwūd ibn Farqad (—) Abu ’l-H asan 
Zakariyya ibn Yah yā (—) Abū ‘Abdillāh (p.b.u.h.), as saying: 

‘‘What Allāh has hidden (out of His commandments) from His 
creatures, they are under no obligation towards it.’’ 

425—4. Some of our associates (—) Ah mad ibn Muh ammad ibn 
Khālid (—) ‘Alī ibn al-H akam (—) Abān al-Ah mar (—) H amzah ibn 
at -T ayyār (—) Abū ‘Abdillāh (p.b.u.h.). The narrator (H amzah ibn 
at -T ayyār) said: 

‘‘The Imām addressed me thus: ‘Write, I give you a dictation. 
Our saying that Allāh considers His creatures accountable for what 
He has bestowed upon them and also accountable for what He has 
made them acquainted with and what He made known to them, by 
sending a messenger towards them and revealing unto them His 
Book in which He issued His orders and prohibitions. In that Book 
He ordained prayers and fasting. (Once) the Messenger of Allāh slept 
too long to be mindful of his prayers. At this Allāh addressed him 
thus: ‘It is I who make you sleep and it is I who wake you up. (In 
such a case) you should stand up for your prayers as soon as you 
wake up, so that people should know what they should do on such 
occasions.’ 
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* * * * * * * 
 
(But) what they say is not correct. People say that if a person is made 
unmindful of his prayers due to his sleep, then he meets his doom. 
Similar is the case of fasting. (Allāh said), ‘It is I who make you sick 
and it is I who endow you with good health. (Hence do not fast when 
you are ill). Keep the fasts when your health is restored.’ Abū 
‘Abdillāh (p.b.u.h.), further added, ‘If you go on considering all the 
cases (regarding Divine commands), you will find strictness in none 
of them at all. And it is for this reason that you do not find anyone 
save that Allāh’s proof has been reached to him and there is a will of 
Allāh in respect of him. But I never say, people could do whatever 
they like.’ Then the Imām added, ‘Verily, it is Allāh Who guides and 
also misguides.’ The Imām also said, ‘Allāh does not issue any 
command except that which is well within the capacity of people (to 
execute). All things for which people have been ordained are within 
the range of their capabilities. And they are (totally) absolved of all 
that is beyond their powers. (Yet) people have no good in them.’ 
Then the Imām recited the following words of Allāh, ‘There is no 
fault in the weak and the sick and those who find nothing to expend.’ 
So, Allāh relieved them ‘(if they are true to Allāh and to His 
Messenger) against the doers of good there is no way. Allāh is All-
forgiving, All-compassionate — neither against those who, when 
they came to you, for you to mount them,’
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* * * * * 
 

 
 
 

* * * * * * * 
 
 
(you said to them, I find not whereon to mount you) (at-Tawbah, 
9:91—92).’ Then, the Imām remarked: ‘So, they have been rendered 
free (from burden), since they find nothing to expend.’ ’’ 

 

* * * * * 
 

35 

CHAPTER ON 

GUIDANCE BEING FROM ALLĀH, 
THE ALMIGHTY, THE GREAT 

 
426—1. A group of our associates (—) Ah mad ibn Muh ammd ibn 

‘Īsā (—) Muh ammad ibn Ismā‘īl (—) Ismā‘īl as-Sarrāj (—) Ibn 
Muskān (—) Thābit ibn Sa‘īd as saying: 

‘‘Abū ‘Abdillāh (p.b.u.h.) addressed me thus: ‘O’ Thābit? What 
concern have you got with the people? Leave them alone and call no 
one towards your matter (over-zealously). I swear by Allāh that
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* * * * * * * 
 
if all the people of the heavens and the earth join hands in guiumg a 
person whom Allāh decides to leave in misguidance, then, they all 
are powerless to give him guidance. Contrarily, if all the people of 
the heavens and the earth join hands in misguiding a person whom 
Allāh wants to guide, then, they all are powerless to misguide him. 
Hands off the people and no one among you should say, ‘He is my 
uncle, my brother, my cousin and my neighbour. (So, I must guide 
him because of my kinship with him, since none has any power to 
guide except by the will of Allāh). Verily, when Allāh means well by 
a person, He purifies his soul. Then he listens to no good but that he 
recognizes (accepts) it and listens to no evil but that he rejects it. At 
this stage Allāh puts into his heart such words (of wisdom) that all 
his affairs are put right.’ ’’ 

427—2. ‘Alī ibn Ibrāhīm ibn Hāshim (—) his father (—) Ibn Abī 
‘Umayr (—) Muh ammad ibn H umrān (—) Sulaymān ibn Khālid (—) 
Abū ‘Abdillāh (p.b.u.h.), as saying: 

‘‘Verily, when Allāh, the Almighty, the Great, wishes well of a 
person, He leaves in his heart a luminous speck and flings wide open 
the ears of his heart and posts an angel as his guardian to direct him 
(towards the right path). And when Allāh wishes ill of a person He 
leaves in his heart a dark speck and renders the ears of his heart duly 
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* * * * * * * 
 
closed and posts a Shayt ān (Satan) as his guardian on him to lead 
him astray.’’ Then, the Imām recited this verse (from the Qur’ān) 
‘‘Whomsoever Allāh desires to guide him aright, He expands his 
breast to Islam; and whomsoever, He desires to lead him astray, He 
makes his breast narrow, tight, as if he were climbing to heaven.’’ 
(al-An‘ām, 6:125). 

428—3. A group of our associates (—) Ah mad ibn Muh ammad 
(—) Ibn Fad d āl (—) ‘Alī ibn ‘Uqbah (—) his father as saying: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) often saying, ‘Call people to 
your religion (dīn) for the sake of Allāh and not for the sake of 
people. Since whatever has been done for the sake of Allāh is for 
Allāh, and whatever is done for the sake of people’s (pleasure and 
applause) never ascends towards Allāh. Never quarrel with people 
for your religion, since such quarrel impairs the hearts. Verily, Allāh, 
the Sublime, has told His Prophet, ‘Verily, you cannot guide 
whomsoever you likest, but Allāh guideth whomsoever He wills.’ 
(al-Qas as , 28:56). And Allāh has also said, ‘Would you then 
constrain the people until they become believers?’ (Yūnus, 10:99).  
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* * * * * 
 
 

* * * * * * * 
 
Leave the people alone since people have received their religion 
from other people, whereas you have received your religion from the 
Messenger of Allāh (himself — peace be upon him and his progeny). 
I have heard my father saying, ‘Verily, When Allāh, the Almighty, 
the Great, decrees a person to embrace this matter, he flies to it faster 
than the bird which flies towards its nest.’ ’’ 

429—4. Abū ‘Alī al-Ash‘arī (—) Muh ammad ibn ‘Abd al-jabbār 
(—) S afwān ibn Yah yā (—) Muh ammad ibn Marwān (—) Fud ayl ibn 
Yasār as saying: 

‘‘I inquired of Abū ‘Abdillāh (p.b.u.h.), ‘Should we invite people 
towards this matter?’ The Imām replied, ‘No, O’ Fud ayl! When 
Allāh wishes well of a person, He orders an angel to catch him by his 
neck and bring him to this matter, whether he is willing or not.’ ’’ 

 
* * * * * 
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* * * * * * * 
 

Thus the books of Reason, Knowledge and The Unity (of God) 
from the book of al-Kāfī come to an end. And immediately following 
it, is The Book of (Divine) Proof in the second part of the book al-
Kāfī — compiled by ash-Shaykh Abū Ja‘far Muh ammad ibn Ya‘qūb 
al-Kulaynī, may Allāh bless him. 
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INDEX I 
 
 

Traditions narrated from the Holy Prophet or Holy Imāms 
 
(1) 1— Rasūlu ’l-Lāh : 256, 265, 402. 
 
(3) 1— Amīr al-mu’minīn : 227, 228, 239, 240, 243, 263, 335, 346, 

349, 350, 352, 360, 397. 
 
(3) 2— ‘Alī (ibn Abī T ālib) : 241. 
 
(6) ‘Alī ibn al-H usayn : 246, 271, 273, 408. 
 
(7) Abū Ja‘far : 219, 220, 222, 224, 226, 231, 235, 236, 238, 

242, 248, 251, 254, 257, 262, 291, 295, 296, 302, 324, 
345, 355, 359, 362, 363, 368, 370, 371, 395, 405. 

 
(8) Abū ‘Abdillāh : 213—215, 217, 218, 223, 225, 227, 229, 

232—234, 240, 241, 243—245, 249, 250, 252, 253, 255, 
256, 263, 264, 266, 270, 280—282, 287, 290, 297—299, 
301, 303—305, 308—310, 313, 314, 316—319, 327, 
329—334, 337—344, 346, 347, 349, 350, 353, 354, 356—
358, 365—367, 369, 372—378, 381, 384, 385, 387, 389—
394, 396, 398, 401—410, 412—429. 

 
(7)  or  (8) : 364. 
 
(9) 1— Abu ’l-H asan : 276, 286, 289, 292, 293, 300. 
 
(9) 2— Abu’ l-Hasan Mūsā ibn Ja‘far : 275, 288, 311, 361, 382, 

383. 
(9) 3— Abū Ibrāhīm : 285, 325, 326, 351. 
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(10) 1— Abu ’l-H asan : 216, 230, 348, 386. 
 
(10) 2— ar-Rid ā : 247- 284, 312, 379. 
 
(10) 3— Abu ’l-H asan ar-Rid ā : 237, 259, 260, 265, 267, 272, 

306, 307, 321, 322, 336, 388, 399, 400, 408, 411. 
 
(10) 4— ar-Rajul (the man) : 231. 
 
(11) 1— Abū Ja‘far : 268. 
 
(11) 2— Abū Ja‘far (ath-Thānī) : 221, 315, 320, 323. 
 
(12) 1— Abu ’l-H asan : 277, 283. 
 
(12) 2— Abu ’l-H asan ‘Alī ibn Muh ammad : 328. 
 

(12) 3— Abu'l-Hasan (ath-Thalith) : 261. 
 
(12) 4— ar-Rajul (the man) : 274, 278, 294. 
 
(13) Abū Muh ammad : 258, 279. 
 
(9) or (12) al-‘Ālim : 380. 
 

Hishām ibn al-H akam : 269. 
 
 
NOTE : 1. The preceding numbers (quoted above) before each name refer to 

the serial numbers quoted in the Chronological list of the Holy 
Prophet and Imāms. 

2. The number/s quoted (in this index and hereafter) after the name 
refer to the serial number of the traditions (ahādīth). 
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I N D E X  II 
 
 

Names of Persons mentioned in the text of the Traditions 
 
‘Abd al-Karīm (see Ibn Abi’l-‘Awjā’). 
‘Abdullāh ad-Dayas ānī : 217. 
‘Abdullāh ibn al-Muqaffa‘: 214. 
‘Abd al-Malik : 213. 
Abū Qurrah al-Muh addith : 259, 336. 
Abū Shākir ad-Dayas ānī : 334. 
Abū T ālib : 324. 
Ādam : 343, 345, 385, 386, 388, 389, 408. 
Amīr al-mu’minīn (‘Alī ibn Abī T ālib) : 233, 241, 346, 361. 
‘Amr ibn ‘Ubayd : 302. 
 
Dhi‘lib : 349. 
 
Hishām ibn al-H akam : 213, 217, 234, 282, 285-289. 
Hishām ibn Sālim al-Jawālīqī: 272, 285, 286, 289. 
H udhayfah ibn Badr : 324. 
H umrān (Ibn A‘yan) : 213. 
 
Iblīs (ash-Shayt ān = Satan) : 286, 336, 385, 397, 400. 
Ibn Abi’l Awjā’ (‘Abd al-Karīm) : 214, 215, 327. 
Ibn al-Muqaffa‘ (see ‘Abdullāh). 
Ibn az-Zibriqān : 324. 
Ibrāhīm (Abraham, the Prophet) : 386. 
‘Īsā (Jesus, the Prophet) : 342, 343. 
Is’h āq (Issac, the Prophet) : 286. 
 
Jibrīl (Gabriel) : 265. 
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al-Maythamī : 272. 
Mu‘āwiyah (ibn Abī Sufyān) : 346. 
Muh ammad (see Rasūlu’l-Lāh). 
Mūsā (Moses, the Prophet) : 259, 394. 
 
Nāfi‘ ibn al-Azraq : 236. 
 
Rasūlu’l-Lāh (the Holy Prophet) : 259, 272, 341, 355, 362, 425. 
 
S āh ib at -T āq : 272. 
Sahl ibn Ziyād : 351. 
Shaddād ibn Mu‘āwiyah : 324. 
 
Yūnus (ibn ‘Abd ar-Rah mān) : 400. 
Yūsuf (Joseph, the Prophet) : 411. 
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INDEX III 
 
 

Names of the places, tribes, religion and books 
 

al-‘Ammah (common people) : 260, 322, 341, 353, 425. 
 

Bas rah (a town in Iraq) : 334, 412. 
 
Egypt : 213. 
 
H abr (Jewish rabbis) : 240, 243, 263. 
H ijāz : 334. 
Hind (India) : 268. 
 
Iraq : 270, 296, 348. 
 
al-Jāthalīq (Catholicos, primate of the Armenian Church) : 335 
Jew (Jewish) : 239, 241, 242, 244, 256. 
 
Khārijite / s : 262. 
Khurāsān (the adjoining regions of modern Afghanistan, and the lands 
of the Oxus and Syr Darya basins) : 348. 
Kūfah (a town in Iraq) : 334, 349, 350, 397. 
 
Mā Warā’ Nahri Balkh (Transoxania) : 237. 
Majūs (Fire-worshippers) : 397. 
Mecca : 213, 324, 348. 
Medina : 213, 403. 
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Qadariyyah (Determinists) : 397, 400. 
 
Ra’su’l-Jālūt (Jewish Chief) : 239, 241, 243. 
 
ash-Shām (Syria) : 213, 397. 
Shī‘ah/s (Shī‘ite/s) : 260, 274, 278, 279, 294, 295, 408, 426, 428, 429. 
S iffīn (a place in Syria) : 397. 
Sind (a region) : 268. 
 
tashbīh or al-mushabbihah (anthropomorphism or anthropomorphists) : 
221, 225-228, 230, 231, 261, 270, 272, 274, 278, 279, 283, 285 — 289, 
321, 324-328, 346. 
Tawrāt (Torah) : 394. 
Thanawiyyah (Dualists) : 346. 
 
Zindīq (pl. Zanādiqah) : 213, 216, 218, 225, 259, 297, 303, 334. 


